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a formless physicality

shining fine rays of light

through crystalline sounds refracts
into infinite forms

such joy, such awe —

I bow



Translator’s Introduction

Reciting the Names of Manjushri has long been revered as one of
the most profound and important Buddhist tantras, if not the most.
On the surface, the main part of this tantra consists of a long list of
“names” of the wisdom kaya Manjushri — a sometimes paradoxical
litany of the various qualities of the being who embodies the prajna
and wisdom of all buddhas. On deeper levels, it can be a description
of the Buddhist path and result, an explanation of a creation-stage
meditation on a mandala filled with dozens of deities, or an explana-
tion of profound completion-stage practices. Sometimes it is taught
as a yoga tantra, sometimes as an unexcelled tantra, and sometimes
as a nondual Kalachakra tantra. No matter how it is explained, it is
taught to present the path to achieve the state of Manjushri, the wis-
dom body of perfect buddhahood. It is, as Dombiheruka says, “a vaj-
ra song telling the meaning of the profound in vajra words.”

The Sanskrit and Tibetan sources give several variations on the ti-
tle of this work, but all include the word namasamgiti (or its trans-
lation mtshan brjod in Tibetan), which is a compound of two words.
The first part, nama, is a cognate of the English word name, but here
it does not refer to proper names per se, even though a few are in-
deed the names of buddhas, bodhisattvas, or yidam deities. Mostly,

I Dombiheruka, 239a. rdo rje’i glu zab mo’i don rdo rje’i tshig tu gsungs pa



RECITING THE NAMES OF MANJUSHRI

the names are words or phrases describing the myriad attributes of
the wisdom body of the buddhas, as if each reflects a different quality
or manifestation. In Sanskrit, they are all nouns or compound nouns
in the nominative case strung together in a single long, evocative sen-
tence that ends by identifying the wisdom body as “Manjushri, best
of the glorious.” This identification is made even more explicit in the

first sentence of the Benefits chapter, which reads:

This, Vajrapani Vajradhara, is the undiluted, pure recitation
of the names of the wisdom body of the Bhagavan, the

wisdom kaya of all tathagatas, the wisdom being Manjushri.

The second part of the word, samgiti, is frequently used in the Bud-
dhist canon to mean a group recitation of a text,” but it can also refer
to musical performances and singing. As this suggests, Reciting the
Names, with its light, rhythmic lines in both Sanskrit and the Tibetan
translation, is a text that lends itself to being chanted aloud.

In many versions of the text, particularly the Tibetan translations,
the title also includes the name Manjushri. Manjushri is well-known
as the bodhisattva of prajna, and in the sutras he is depicted as one
of the Buddha Shakyamuni’s Eight Close Sons or principal Mahaya-
na disciples. But in this tantra he represents, as mentioned above, the
wisdom body or wisdom kaya of all buddhas. He shifts his shape flu-
idly throughout the text, but the myriad forms he takes are all mani-

festations of the different qualities of a buddha’s wisdom. He is thus

2 Forexample, the First Council, where 500 arhats gathered to recite the sutras and vinaya,
is called a samgiti in both Sanskrit and Pali.
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the embodiment of the prajna and wisdom of all the buddhas, in all
their varied aspects. Further underscoring this, he is also referred to
in the text as “the wisdom being Manjushri” (Marjusri-jnanasattva).

When the title of the work appears more formally, such as on the
title page or in the colophon, it often includes the word arya (Tib.
‘phags pa), commonly translated in English as “noble,” meaning that
this tantra is exalted and superior. Several versions of the title also
include the word paramartha (don dam), meaning that it is the ulti-
mate truth. In some versions, including the one presented here, the
title is given at the beginning of the text as The Noble Recitation of
Manjushri’s Names but as The Ultimate Recitation of the Names of the
Bhagavan Wisdom Being Manjushri in the colophon. However, the text
is already commonly known in English as Reciting the Names of Man-
jushri, and there does not seem to be any contradiction in referring
to it by this well-known title or by the shorter Reciting the Names for
ease and simplicity, just as it is known simply as the Namasamgiti in
Sanskrit, though it is of course necessary to give the longer, more for-
mal titles where they appear in the text itself.

Reciting the Names takes the form of a long poem in 167 verses plus
a chapter in prose describing the benefits of reciting the tantra. Like
many Buddhist scriptures, it is presented in the form of a request and
response: the bodhisattva Vajrapani requests a teaching of the Bud-
dha, and the Buddha gives the reply that forms the main portion of
the work. At the end, Vajrapani and the others present rejoice and
praise the Buddha.

The commentaries generally divide Reciting the Names into four-

teen short chapters, thirteen in verse and one in prose, and many ver-
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sions of the tantra also mark the end of each chapter, though the one
translated here does not.” In the first chapter, “The Request,” which is
sixteen stanzas long, Vajrapani (called by the name Vajradhara in the
first line) and his entourage of wrathful deities bow to the Buddha and
then ask him to teach the great recitation of Manjushri’s names. In
the second chapter, “The Response,” which begins with the line “And
then the Bhagavan Shakyamuni...” in verse 17, the Buddha smiles and
agrees to Vajrapani’s request. In the last line of the chapter (“Excellent,
Bhagavan,” he said), Vajrapani rejoices at the Buddha’s reply.

The third and fourth chapters, at two and three stanzas respective-
ly, are the shortest chapters in the text. The third, “The Six Families”
(v. 23-24), describes how the Buddha then surveys the six families
of mantra. These families are described in various ways in different
commentaries, most of which correlate them to the five buddha fami-
lies. In the fourth chapter, “The Stages of Manifest Enlightenment”
(v. 25-27), the Buddha utters two Sanskrit verses that introduce and
then state the “six kings of mantras.”

Next is the main body of the text, the actual recitation of Man-
jushri’s names, which is divided into six chapters whose topics are
described by their titles. The fifth chapter, “The Great Vajradhatu
Mandala,” begins with the line “It’s thus: the Buddha Bhagavan...” in
verse 28 and continues for fourteen stanzas. The sixth chapter, “Dhar-
madhatu Wisdom,” which starts with “The buddha Great Vairocha-
na..” in verse 42, is one line short of twenty-five stanzas. Rounding

out verse 67, the line "The terrifying Vajrabhairava...” opens the sev-

3 The colophons for each chapter are marked by notes where they appear in other sources.
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enth chapter, “Mirror Wisdom,” which continues for an additional
ten stanzas. Beginning with the line “The genuine suchness selfless-
ness..” in verse 77, the eighth chapter, “Discriminating Wisdom,” is,
at forty-two stanzas, the longest of the chapters in verse. The ninth
chapter, “The Wisdom of Equality,” begins with the line “The gen-

)

uine suchness selflessness...” in verse 119 and continues for twen-

ty-four stanzas, while the tenth chapter, “Accomplishing Wisdom,”

b

starts with the line “That which all perfect buddhas realize..” in verse
143 and concludes fifteen stanzas later with the last line of verse 157,
“Is Manjushri, best of the glorious.” Taken together, the 130 stanzas
of these six chapters are the long list of names that make up the main
part of the work. This list is followed by the five ecstatic stanzas of
homage of the eleventh chapter, “The Praises of the Five Wisdoms of
the Tathagatas,” opening with “Homage! Great vajra who gives the
supreme...” in verse 158.

The twelfth chapter, “The Benefits,” is a long passage in prose sub-
divided into six cycles detailing the benefits of reciting this text. It
also explains the proper way to recite it and the benefits and great
qualities this will bring the practitioner. The thirteenth chapter, “The
Presentation of Mantras,” which consists of three mantras, is fol-
lowed by a five stanza chapter in conclusion whose first line “And
then the glorious Vajradhara....” repeats the very first line of the text.
In this chapter, Vajrapani and his retinue praise the Buddha and ex-
press their gratitude for him giving this profound teaching.

The tantra concludes with a short colophon stating that Reciting the
Names was taught by the Buddha Shakyamuni. In some versions, the

colophon also specifies that it was extracted from the chapter called
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“The Net of Samadhi” of the tantra entitled the Noble Net of Illusion in
Sixteen Thousand Stanzas, although the complete tantra of that length
is not known in either Sanskrit or Tibetan, and the shorter, extant
version does not include Reciting the Names.

Most commentaries say little about the origins of Reciting the
Names, except for two from the Kalachakra tradition that explain how
it was first taught by the Buddha at the Dhanyakataka Stupa in south-
ern India on the full moon night of the Vaisakha month. Anupama
Raksita describes it thus:

Worldly and transcendent beings,

Who sought the various tantras, gathered
At the Dhanyakataka Stupa

On the full moon of Vaisakha...

Vajradhara bestowed empowerments
On all the gods and other beings.

He taught the tantras of four classes
And essence tantra for five at length.

This is the essence of the essence.’

To elaborate, Ravisrijiiana cites The Long Tantra of the Original Bud-
dha as explaining that the Buddha taught all the tantras at the Dhanya-
kataka Stupa on one full moon night, similarly to how he taught the

Prajnaparamita sutras at Vulture Peak Mountain. Ravisrijhana writes:

I Tribe 2015, p. 355.
5 Anupama Raksita, folio 96b.

o Vi e
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Reciting the Names, which, in terms of the essence of the
ultimate that is supremely difficult to fathom, is foremost

among all the ways of mantra, was also taught there.

Reciting the Names was likely already considered an important tan-
tra by the middle of the eighth century, during which time the first
commentaries on it were written. Over the next four or five centu-
ries, so many commentaries, sadhanas, mandala rituals, and other
texts based on it had been written in Sanskrit that it was clearly a sig-
nificant and popular Buddhist tantra in medieval India. Though its
popularity faded in India as Buddhism declined, Reciting the Names
is still revered as one of the most important Buddhist texts by the
Newari Buddhists of Nepal, who have maintained a living tradition
of practicing and studying Reciting the Names in Sanskrit. To this day,
groups of practitioners in the Kathmandu valley gather to recite it
daily, sometimes to a melody,” and several new editions of the San-
skrit text have been published in recent years primarily for the sake
of Nepali devotees.

As Reciting the Names was translated into other languages, its popu-
larity spread to other lands as well. The first translation into Tibetan
was done in the eighth century by the great early translators Chokro
Luyi Gyaltsen and Kawa Paltsek working under the guidance of Pad-

masambhava. A manuscript of this complete translation was retrieved

6 Lalah 1994, p. 4.
[ There are a few videos on the Internet of Newari community groups singing the Nama-

samgiti. For one example, see: youtube.com/watch?v=05zWRn3wJ3c, accessed December
5,2023.

o Vil e
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from the caves at Dunhuang in Gansu province, China, and there are
also more recent editions of the text. The best known Tibetan trans-
lation is that of the great translator Rinchen Sangpo dating from
around the turn of the millennium, although there are so many differ-
ent versions of this translation that it sometimes seems difficult to
know which is truly Rinchen Sangpo’s. The Tibetan Kangyur includes
a translation by Pang Lodr6 Tenpa, and there were at least three other
Tibetan translations as well.” The Tibetan canon also preserves over
100 commentaries, practices, and other works based on it that were
translated from the Sanskrit between the eighth century, when Vai-
rocana’s commentary was translated, and the late fifteenth century,
when Shalu Lotsawa translated the commentary by Umala Gawa.
Over the centuries, many Tibetan practitioners, from ordinary lay
people to monastics to great lamas, have also made Reciting the Names
part of their daily practice. The presence of four manuscripts of it
(one complete and three partial) among the Dunhuang manuscripts is
indicative of its popularity among ordinary people, as most of the Ti-
betan texts found in Dunhuang are from scrolls used in their regular
practice by the guards, merchants, and other Tibetans stationed there
during the mid to late tenth century.” It is recited daily in many monas-

teries and nunneries, and such important figures as Je Tsongkhapa,

8 These threeinclude Shalu Lotsawa’s fifteenth century revision of Rinchen Sangpo’s trans-
lation, as well as two translations, one attributed to Mankharwa and the other to Garge from
U and Chime Bum, that have been lost but are mentioned in the colophon to the Pukdrak
Kangyur manuscript of Rinchen Sangpo’s translation.

9 Regarding the dating, see Dalton and Van Schaik, 2006, p. xxi. Van Schaik 2015 also argues
that many of the manuscripts found in Dunhuang are artifacts from the daily practice of the
ordinary people posted there.

o Vil e
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the fourteenth-century founder of the Geluk tradition, and Jamgon
Kongtrul Lodr6 Thaye of the nineteenth century nonsectarian Rimé
movement are said to have chanted it daily. There are accounts of la-
mas who recited it as they traveled, such as Sakya Dakchen Gyakar
Sherap Gyaltsen who recited it while traveling to Kyekundo in Kham.
As he reached the line “Who accomplished the purpose, accom-
plished intentions,” he came to a good spot for founding a monas-
tery, which he built and named Déndrup Ling (The Place for Accom-
plishing the Purpose) after that line as an interdependent connection
for the monastery to flourish.” The translator Rinchen Sangpo is re-
nowned for having recited Reciting the Names himself 100,000 times
each in Sanskrit and Tibetan, and in addition to having sponsored
a further 100,000 recitations of it. Beginning with Rongzom Chékyi
Sangpo and Ngok Shedang Dorje in the eleventh and twelfth centu-
ries, Tibetan masters including Bodong Panchen, Pang Lodr6 Tenpa,
the Second Dalai Lama Gendun Gyatso, Khedrup Je, Tsalo Rinchen
Namgyal, and Karmay Khenchen Rinchen Dargye, among others, also
wrote commentaries on this tantra.

Reciting the Names was first translated into Chinese by an Indian
monk named Danapala, a contemporary of Rinchen Sangpo, while
he was visiting China." But tantric Buddhism did not take root deep-
ly in China, and Reciting the Names has never been revered there to
the extent it is in India, Nepal, and Tibet. Reciting the Names was

also translated from Rinchen Sangpo’s Tibetan into Mongolian, and

10 Thrangu Rinpoche 2023, p. 39-40.
11 Tribe 2015, p. 354.
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a four-language woodblock edition was made with the Sanskrit, Ti-
betan, Chinese, and Mongolian versions. Now Reciting the Names
is being translated into European languages, with translations into
French and German and at least five translations into English pub-
lished in ink or online.”

With so many English translations already available, one might
wonder whether another translation is necessary. But when the Gyal-
wang Karmapa suggested I should retranslate it, the opening line
leapt into mind, and it seemed there might be some benefit to trying.
The results are presented here in two different formats. The first is
the English translation of the complete text including the Benefits
chapter, and the second is a translation of the verses only with the
Tibetan and phonetics for the sake of those who would like to read
along when Tibetans recite the text.

Though the Indian masters who wrote commentaries on Recit-
ing the Names remarked that there were different manuscripts with
variants of several lines, the modern editions of the Sanskrit text are
generally fairly consistent. The differences that do occur are main-
ly minor differences of editing or spelling and a few of interpreta-
tion. The various Tibetan translations show a wider variation, and
not just in terms of style, expression, and interpretation as one would
expect with different translators. There are also several variants that
seem to derive from differences in the original Sanskrit. During the
translation process, it became necessary to examine these variants

and see whether they were corroborated by the Indian commentaries

12 See Davidson 1981, Wayman 1985, Berzin, Sherdor 2012, and Conlon 2022.



TRANSLATOR’S INTRODUCTION

preserved both in the original Sanskrit as well as in Tibetan transla-
tion in order to determine which to translate. A detailed study of the
variants is presented following the translations.

In particular, the earliest Tibetan translation, which was done by
two of the most illustrious early translators working under the guid-
ance of Padmasambhava, shows the greatest number of differences
from the modern Sanskrit editions. Though the differences in the
verses are matters of detail — a word or two here or there — they
are mostly corroborated by several of the Indian commentaries, which
suggests that this original translation was prepared from a Sanskrit
manuscript that was different from the modern editions. Though this
translation was superseded in Tibet by Rinchen Sangpo’s translation
to such a degree that many Tibetans reflexively assume his was the
first Tibetan translation, it has had a strong influence in the Tibetan
commentarial tradition. It is the version used in Vimalamitra’s com-
mentary, which is the commentary most frequently taught in the Ny-
ingma tradition, as well as in the Tibetan translations of several other
Indian commentaries. It is also used in several Tibetan commentaries,
including those by Tsalo Rinchen Namgyal and Karmay Khenchen
Rinchen Dargye. On the Karmapa’s suggestion, this translation in-
corporates those variants as they appear in that translation, though it
also provides the translation of variants in the Sanskrit in notes.

This should not be taken as meaning that this is a translation of
that original Tibetan translation. Instead, this is primarily a trans-
lation of the Sanskrit that consults the Tibetan translations of the
tantra as well as the commentaries on it preserved in both Tibetan

and Sanskrit. On the recommendation of the Gyalwang Karmapa, the

o Xj o
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commentary by the nineteenth-century master Tsalo Rinchen Nam-
gyal has been taken as the basic guide to the interpretation. A student
of Terton Chokgyur Lingpa, Tsalo developed an interest in Reciting
the Names and traveled throughout Tibet searching for someone to
study it with. He finally received teachings that satisfied him from
Jigme Khyentse Wangpo and later wrote his own commentary based
on those teachings, The Stainless Jewel Mirror Illuminating the Suchness
of the Vajra Tantra, the Noble Recitation of Manjushri’s Names. This com-
mentary, which presents the tantra according to the original Tibetan
translation, has been very influential in the Kagyu lineage, serving
as the basis for the well-known commentary by Karmay Khenchen
Rinchen Dargye, which quotes or paraphrases most of its text.

Near the beginning of his commentary, Tsalo writes that his expla-
nations are based on the four commentaries in the Tengyur from the
Kalachakra perspective, but he relies most heavily on three of them
— Pundarika, Anupama Raksita, and Ravisrigupta — often present-
ing synopses or even extensive quotes of their commentaries on each
passage of Reciting the Names. These commentaries were thus also
consulted extensively during the translation process.

To prevent this translation from becoming too weighted toward
the Kalachakra interpretations, the commentaries by Mafjusrikir-
ti and Vimalamitra were also consulted for each line. Manjusrikirti
gives clear and detailed glosses of every word of the text, including
the Benefits chapter. Perhaps reflecting its classification as yoga tan-
tra, it also often shows the links between Reciting the Names and the
Buddha’s teachings from the sutra tradition, thus providing a good

counterbalance to the Kalachakra focus of Tsalo and his sources. Vi-

o Xii e
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malamitra’s commentary was chosen because it is the most highly
regarded of the unexcelled yoga tantra commentaries on Reciting the
Names, especially among practitioners of the Nyingma school, as
its explanations dovetail with the practice of dzogchen. To further
widen the scope, Vilasavajra was also consulted extensively for lat-
er drafts, and for certain lines, in particular those where there were
widely variant interpretations, the other English translations and Pat-
rick Carré’s French translation were also consulted, as were the other
Tibetan and Indian commentaries. For the Benefits chapter, which is
only discussed in a more than cursory fashion in four of the Sanskrit
commentaries and is not explained by Tsalo, the commentaries by
Vibhaticandra, Kalacakrapada, and Manjusrikirti were the primary
resources.

Given the various levels of interpretation of Reciting the Names and
the great variation in explanations even among works that explain
it according to the same class of tantra, the approach was to focus
primarily on translating the outer level — the literal meaning of the
words — while leaving sufficient ambiguity to allow for varying in-
terpretations. But there are more than a few places where there is no
English word with a similar range of meanings as the Sanskrit and a
choice had to be made. A few of the more notable ones are marked
with notes, though there are too many to mark them all.

The main translation is followed by a version of the verses arranged
for chanting in Tibetan, complete with the Tibetan text and phonetic
transcription, so that practitioners may recite along at pujas, mon-
lams, and other occasions when Tibetans recite this text. Tibetans

usually recite the translation by Rinchen Sangpo, but as noted above,

o Xl e
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there are many versions of that translation with multiple variations,
some minor and some significant. Here, the edition published by
the Sherig Parkhang in Dharamsala” is used as the basis with some
light editing. In the lines where there are variants between the ex-
tant Sanskrit and the original Tibetan translation made by Padma-
sambhava, Chokro Luyi Gyaltsen, and Kawa Paltsek, this version of
Rinchen Sangpo’s translation mostly matches that original Tibetan
translation, so the English translation is left as is, with the exception
of changing “the hundred letters” in verse 144d to “the six letters.”
Poetry is difficult to translate, especially in works such as this that
are filled with word play of various types. Though the translation is
primarily from the Sanskrit, the Tibetan translations, in particular
the original translation, have been used as a guide not only for the
interpretation of the text but also for how to handle the poetic forms
and what sort of deviations from a strict, literal translation are per-
missible. Just as the Tibetan translates the Sanskrit anustubh meter
into seven-syllable lines, here it is rendered in English tetrameter
(lines with four main stresses) with a preference for iambs.“ Just as
the Tibetan rearranges the order of names within a single line to ac-
count for Tibetan grammar and allow for smooth scansion, the word
order here has been changed when necessary for smoothness or for
replicating the ambiguity or other formal features of the original. In
the original and in the best of the Tibetan translations, the profundity
of the text is carried by the play of rhythms and repetitions, patterns

13 Rinchen Sangpo 1997

14 In one instance, one pada of the original had to be translated into two English lines in
order to accommodate the meaning within the meter.

o XiV e
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and variations in the sounds that communicate it, just as the empty
essence of the wisdom being Manjushri is inseparable from the myri-
ad forms he appears in. The hope here is that the words and rhythms

of this English translation do the same at least to some degree.

o XV o
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TRANSLATION



The Noble Recitation of Manjushri’s Names

[ prostrate to youthful Manjushri.

And then the glorious Vajradhara,
Supreme at taming the hard to tame,
The hero who vanquished the three worlds,

The vajra lord and king of secrets, (1)

With blossoming white lotus eyes,
His face a lotus in full bloom,”
Wielding over and over again

The best of vajras in his hand, (2)

Along with those with furrowed scowls
And so forth, infinite Vajrapanis,
Heroes who tame the hard to tame,

With horrifying warrior forms, (3)

Who in their hands were wielding vajras
With shooting tips, the ones supreme
At acting for beings’ benefit

With prajna, means, and great compassion, (4)

15 Alt. (Dunhuang): “His seat a lotus in full bloom,”
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Protectors performing a buddha’s deeds
With joyous, pleased, and satisfied thoughts
In bodies with a wrathful form

Bowing down together with him, (5)

Prostrated before the Tathagata,

The Bhagavan, the Perfect Buddha,"
And then he joined his palms in prayer,
Stood before him, and spoke thus: (6)

“Pervasive lord, for my benefit,
For my sake, from compassion for me,
Make me somehow, through the net of illusion,

Reach manifest full awakening. (7)

“To benefit all sentient beings,
Who sink in the mire of ignorance,
Their minds disturbed by the afflictions,

To reach the unexcelled fruition, (8)

“O, Perfect Buddha, Bhagavan,
Teacher and guru of wanderers,
You who know suchness, great samaya,

Who best know faculties and intentions, (9)

16 Alt: “Bowed to the Bhagavan Protector / Tathagata, the Perfect Buddha,”
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“Please teach the greatest recitation
Of names of the bhagavan wisdom kaya,
The great ushnisha, the lord of speech,

The self-arisen wisdom body; (10)

“Of Manjushri, the wisdom being —
Profound in meaning, vast in meaning,
Great in meaning, unequaled, serene,

Good in beginning, middle, and end — (11)

“That buddhas of the past proclaimed,
That future buddhas will proclaim,
That perfect buddhas of the present

Proclaim again and yet again, (12)

“The one that the great Vajradharas,
The holders of the secret mantra,
In untold numbers chanted with joy

In the great tantra, The Net of Illusion. (13)

“Until I am emancipated,
[ shall uphold this with firm intent
To somehow become the holder of secrets

For all the protectors, the perfect buddhas. (14)



THE NOBLE RECITATION OF MANJUSHRI’S NAMES

“To fully eliminate afflictions
And bring an end to all unknowing,
I shall explain it to sentient beings

According to their varied intentions.” (15)

The Lord of Secrets Vajrapani

Entreated the Tathagata thus,

And then he joined his palms in prayer,
Bowed his body, and stood before him.'” (16)

And then the Bhagavan Shakyamuni,
The perfect buddha, the supreme
Of gods and humans, from his mouth

Extended his beautiful, long, broad tongue. (17)

He showed the smile that purifies
The lower three realms of sentient beings,
[luminates the threefold world,

And quells the four maras, the enemies, (18)

And with the pleasing voice of Brahma
That fills entirely the three worlds,
Replied to the great mighty one,

The Lord of Secrets Vajrapani: (19)

17 Chapter colophon: “The sixteen stanzas of the request.”
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“Excellent, glorious Vajradhara.
It’s excellent, O Vajrapani,
That you, endowed with great compassion,

For the sake of benefiting beings (20)

“Should endeavor to hear from me
The greatly meaningful recitation
Of names of the wisdom kaya Manjushri

That purifies and dispels misdeeds. (21)

“So therefore, Sovereign of Secrets,
I shall teach it to you well.
Listen with your full attention.”

“Excellent, Bhagavan,” he said."” (22)

And then the Bhagavan Shakyamuni
Surveyed the great family of all mantra,
The family holding secret and

Awareness mantra, the triple family, (23)

The family of and beyond the world,
The great family that lights the world,
The foremost family of the great seal,

The great family of the great ushnisha.” (24)

18 Chapter colophon: “The six stanzas of the response.”

19 Chapter colophon: “The two stanzas of surveying the six families.”
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The Master of Words pronounced these verses,”
Endowed with the six kings of mantras,
That arise as the nondual,

The nonarising phenomena: (25)

AAITUUEAIOAU AM AH STHITO HRDI
JNANAMURTIR AHAM BUDDHO BUDDHANAM
TRYADHVAVARTINAM (26)

OM VAJRATIKSNA DUHKHACCHEDA PRAJNAJNANAMURTAYE
JNANAKAYA VAGISVARA ARAPACANAYE TE NAMAH"' (27)

It’s thus: the Buddha Bhagavan,
The perfect buddha born from a,”
a, the most sublime of letters,

Great in meaning, the highest letter, (28)

20 The Sanskrit girdm pateh (Master of Words) here is ambiguous; it can be interpreted as
either the fifth (ablative) case, meaning “The Master of Words pronounced these verses...”
(referring to the Bhagavan Buddha) or as the sixth (genitive) case meaning “Pronounced
these verses of the Master of Words” (referring to Manjushri). Most Indian commentaries
in the Tengyur and the Tibetan translations follow the former interpretation, as does this
translation.

21 Chapter colophon: “The three verses on the stages of manifest enlightenment through
The Net of lllusion.”

22 The first letter of the Sanskrit alphabet, pronounced as the schwa sound [a], as in “a
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Born from within but nonarising,”
Devoid of utterance in words,
The paramount cause of all expression,

The illumination of all speech, (29)

The great oblation, great desire
That gives all sentient beings joy,
The great oblation of great hatred,

Great enemy of all afflictions, (30)

The great oblation, great delusion,
Dispelling deluded, foolish mind,
The great oblation of great anger,

Great anger’s greatest enemy, (31)

The great oblation, great attachment,
Eliminating all attachment,

The great desire, great happiness,

The great delight and the great joy, (32)

The great in form, the great in body,
The great in color, the great in physique,
The great in fame, the great in scale,

The great, expansive mandala, (33)

23 Alt: “Great breath of life, the nonarising,”
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The bearer of the great weapon prajna,
The great best hook for the afflictions,
The great renown and the great fame,

Great luminance, great radiance, (34)

The wise one endowed with great illusion,
Fulfilling aims with great illusion,
Enjoying the joy of great illusion,

The conjurer of great illusion, (35)

The great, most excellent of givers,
The foremost holder of great discipline,
Steadfast practitioner of great patience,

Vigorous in great diligence, (36)

Who rests in samadhi of great dhyana,
Endowed with the body of great prajna,
Great in power, great in means,

The ocean of aspirations and wisdom, (37)

Great love in nature, immeasurable,
The foremost mind of great compassion,
Great prajna, great intelligence,

The great wise one with the great means, (38)
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With the power of great miracles,
Who has great energy, great speed,
Great miracles and great renown,

The vigorous one who has great powers, (39)

Who crushes the great mountains of existence,
The hard, the bearer of the great vajra,
Great fury, great ferocity,

The one who frightens the most fearsome, (40)

The lord, great highest awareness mantra,
The guru, great highest secret mantra,
Who dwells in the way of Mahayana,

The paramount way of Mahayana,* (41)

The buddha Great Vairochana,
Great sage, the one with the great stillness,
Born of the great ways of mantra,

By nature, the great ways of mantra, (42)

Who attained the ten transcendences,
Who dwells in the ten transcendences,
The ten transcendences’ purity,

The way of the ten transcendences, (43)

24 Chapter colophon: “The fourteen stanzas on the great vajradhatu mandala.”
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Protector, lord of the ten levels,
The one who dwells on the ten levels,
In character, the ten pure knowings,

The holder of the ten pure knowings, (44)

Ten aspects, purpose of ten purposes,
The lord of sages, ten powers, pervasive,
Who brings every benefit to all,

The great with power over the ten aspects, (45)

Beginningless, unelaborate nature,
In nature suchness, pure in nature,
Who tells of facts, his word unchanging,

The one who acts just as he says, (46)

Nondual, the teacher of the nondual,
Dwelling at the highest truth,
Whose lion’s roar of selflessness

Scares vile extremist animals, (47)

Who goes everywhere, the meaningful power,
As swift as the Tathagata’s mind,
The victor who vanquished foes, victorious,

The chakravartin with great power, (48)
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The gathering’s leader, the gathering’s teacher,
The gathering’s powerful lord and master,
Great mighty one held in high esteem,

Great way that no one else can lead, (49)

The eloquent lord and master of words,
Who mastered words, speech infinite,
Whose speech is true, who speaks the truth,

The one who teaches the four truths, (50)

Unstoppable, the nonreturner,
The rhino guide of pratyekabuddhas,
Emerged from various emancipations,

The only cause of the elements, (51)

The arhat bhikshu who quenched the defilements,
Free of desire, his faculties tamed,
Who has found pleasure and fearlessness,

Who has become cool and unpolluted, (52)

With awareness and conduct, the sugata,
The knower of the world, supreme,
Who clings to neither me nor mine

And dwells in the way of the two truths, (53)
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Who has reached samsara’s other side,””
Who has done the deed and dwells on dry ground,
Sprung forth exclusively from wisdom,

Who conquers with the weapon of prajna, (54)

True dharma, dharma king, the luminous,
The world’s supreme illumination,

The lord of dharma, king of dharma,
Who teaches the path of excellence, (55)

Who accomplished the purpose, accomplished intentions,
Who jettisoned all conceptuality,
The thought-free expanse, inexhaustible,

The supreme, imperishable dharma expanse, (56)

Who has merit, the accumulation of merit,
Who is wisdom, the great source of wisdom,
Who has wisdom, who knows what is and is not,

Who has gathered the two accumulations, (57)

The eternal all-conqueror endowed with yoga,
Dhyana, its object, supreme of minds,
Distinct self-awareness, unwavering,

The first of the great, with the three kayas, (58)

25 Alt: “Who dwells on samsara’s other side,”
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A buddha whose nature is the five kayas,
Pervasive lord, by nature five wisdoms,
Whose crown is the five buddhas in nature,

Who has the five eyes without attachment, (59)

Who is the creator of all the buddhas,

The highest, finest son of the buddhas,

Emerged from being by knowing, no birthplace,”
The dharma born, destroyer of being, (60)

The solid, single, vajra nature,
The lord of beings upon his birth,
Arisen from space, the self-arisen,

Great conflagration of prajna and wisdom, (61)

The illumination, the great light,
The light of wisdom, illuminating,
The beacon for wanderers, torch of wisdom,

Great brilliance, luminosity, (62)

The king of awareness, chief lord of mantra,
The king of mantra performing great benefit,
The great ushnisha, wondrous ushnisha,

The lord of the sky who sees the various, (63)

26 Alt: “The source of the prajna being’s arising.” The interpretations of this line vary
widely and are difficult to reconcile in English. Here it is translated according to Pundarika,
Vimalamitra, and Tsalo’s interpretation.
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The foremost body of all the buddhas,
Whose eyes delight in wanderers,
Who creates a variety of forms,

Great sage who is revered and worshipped, (64)

Endowed with three families and mantra,
Great holder of samaya and mantra,

The foremost upholder of the three jewels
Who teaches the three highest vehicles, (65)

The unfailing lasso, victorious,
The vajra lasso, the great hold,
The vajra hook, great lariat,”’

The terrifying Vajrabhairava, (66)

The wrathful king, six-faced and dire,
Six-eyed, six-armed, the powerful,
The skeleton who bares his fangs,
Halahala, the hundred-faced, (67)

Yamantaka, the king of obstructors,
With vajra force, the terrifying,
The vajra resounding, the vajra heart,

The vajra illusion with a great belly, (68)

)7 Chapter colophon: “The twenty-five stanzas less one line on the utterly pure dharma-
dhatu wisdom.”
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The vajra lord, the vajra born,

The sky-like vajra essence, unshakable,
Dreadlocks tied in a single topknot,
Whose robe is a fresh elephant hide, (69)

Great horrible one who laughs ha hal!
The terrible one who cackles hee hee!
Great peals of laughter, belly laughs,

The vajra laugh resounding wide, (70)

The vajra sattva, the great sattva,
The vajra king, the greatest bliss,
The wrathful vajra, the great joy,
The vajra resounding HOUM and HUM, (71)

Who wields as a weapon a vajra arrow,
Whose vajra sword cuts through entirely,
Who holds a crossed vajra, who has the vajra,

The single vajra that ends the battle, (72)

His dreadful eyes a blazing vajra,
His hair a vajra conflagration,
The vajra descent, the great descent,

The hundred-eyed, the vajra-eyed, (73)
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His body covered in vajra hair,
A single body with vajra hair,
Whose fingernails grow to vajra tips,

Whose skin has a hard, vajra essence, (74)

The glorious one in a vajra necklace,
Adorned with vajra ornaments,
Bellowing a loud laugh, ha ha!

The vajra sound, six syllables, (75)

The gentle sound, the greatest roar,
The single sound of the three worlds,”
Resounding sound to the ends of space,

Supreme of those who make a sound,” (76)

The genuine suchness selflessness,
The highest truth, the letterless,
Great bull proclaiming emptiness

And thundering the profound and vast, (77)

The conch of dharma with a loud tone,
The gandi*” of dharma with a great sound,
Nirvana that does not abide,

Great dharma drum in the ten directions, (78)

28 Alt: “Great single sound of the three worlds,”
29 Chapter colophon: “The ten stanzas plus one line on mirror wisdom.”

30 A gandi (Skt. gandi) is a long, resonant piece of wood struck with a clapper to summon
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Formless, with handsome form, sublime,
In manifold forms, arising from mind,
The glory appearing as all forms,
Supporting every reflection, (79)

Invulnerable, renowned as great,
Great sovereign of the three realms,
Who dwells on the loftiest noble path,

The apex of dharma, the great increase, (80)

Sole youthful body of the three worlds,
The senior, elder lord of beings,

Endowed with thirty-two marks, attractive,
The beautiful one of the three worlds, (81)

The excellent teacher who knows the world,
The dauntless teacher of the world,
The guardian refuge the world trusts,”

The unsurpassed refuge and defender, (82)

Partaking of the expanse of space,
The ocean of omniscient wisdom,
Who crushes the eggshell of ignorance,

Destroyer of the cage of existence, (83)

the sangha in Buddhist monasteries and nunneries.

31 Alt: “The guardian refuge the three worlds trust,”
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Who quenched entirely the afflictions
And crossed the ocean of samsara,
Who has the wisdom empowerment crown,

With perfect buddhas as ornaments, (84)

Who pacified the sufferings

Of the three sufferings, quelled three,
And reached the three freedoms, infinite,
Delivered from all the obscurations,

Dwelling in space-like equality, (85)

Beyond all stains of the afflictions,
Who realized the three times are timeless,
Great naga of all sentient beings,

The crown of crowns of qualities, (86)

Emancipated from all afflictions,
Established on the paths of the skies,
Who holds the great wish-fulfilling jewel,

Pervasive lord, the best of all jewels, (87)

The great and bountiful heaven tree,
The great, supreme fine vase, the doer
Who acts for all beings' benefit,

Benevolent, tenderhearted toward beings, (88)

32 Alternate interpretation: “The great, most eminent of all beings,”
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Who knows good and bad and when it is time,
Who knows and has samaya, pervasive,
Who knows beings’ faculties and the time,

Who has realized the three liberations, (89)

Who has and knows qualities, who knows dharma,
Propitious, emerging auspiciousness,
The most auspicious of all auspiciousness,

Renown, good fortune, fame, and virtue, (90)

Great sigh of relief, great festival,
The great delight, the great enjoyment,
Abundance, given service, served,

The delighted, glorious, honored lord, (91)

Who has and gives the supreme, preeminent,
The highest refuge, the worthy refuge,
The foe of the world, the most supreme,

The one who eliminates every danger, (92)

A braid on his head and twisted braids,
Dreadlocks, a topknot, munja, and crown,
Five faces and five braids of hair,

His hair in five buns, a crown of flowers, (93)

33 Alt: “The foe of great danger, most supreme,”

34 Alt: tonsure (maundi). A mufja is the cord worn by men of the Brahman caste. As it is not
translated in the Tibetan, it is left in the Sanskrit here.
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With a shaven head, great discipline,
Chaste conduct, supreme discipline,
Perfect austerity, great austerity,

The bathed, the paramount Gautama, (94)

Pure brahmin who knows purity,
Who has arrived at pure nirvana,
Freed, liberated, his body freed,

Liberation, pacified, peacefulness, (95)

Nirvana, passed beyond sorrow, peaceful,
On the verge of excellent nirvana,”
The final end to pleasure and pain,

Free of desire, the basis transcended, (96)

Invincible, incomparable,
Unmanifest, unapparent, unlit,
Unchanging, omnipresent, pervasive,
Subtle, seed-free, and undefiled,” (97)

35 Alt: “On the verge of the greatest emancipation,”

36 Alternate interpretations: “Free of desire, exhausting the basis,” or: “The basis free of
desire transcended,”

37 Alt: “Partless, omnipresent, pervasive, / Subtle, the seed, the undefiled,”
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Dustless and freed of dust, unstained,
The flaws abandoned, free of faults,
Completely awakened, awake by nature,

All-knowing, all-aware, supreme, (98)

Transcending the nature of consciousness,
The wisdom endowed with nondual form,
Thought-free, spontaneous, performing

The acts of the buddhas of the three times, (99)

The buddha with no beginning or end,
The original buddha without causation,
The single eye of wisdom, stainless,

The wisdom body, tathagata, (100)

The lord of speech, the greatest speaker,
The king of speakers, the foremost speaker,
The finest speaker, most excellent,

The lion of speech, invincible, (101)

All-seeing and supremely delighted,
Wreathed in brilliance, beautiful,

The eternal knot ablaze in fine light,

Light shining brilliantly from his hands, (102)
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The foremost, excellent, great physician,
Unrivaled remover of painful barbs,
The tree of every medicine,

Great enemy of all maladies,” (103)

Handsome, the greatest in the three worlds,
Glorious with the stellar mansions,
Planting the banner of dharma firm

To the ends of space in the ten directions, (104)

The sole vast parasol for beings,
The mandala of love and compassion,
The glorious lotus lord of dance,

Jeweled parasol, great pervasive lord, (105)

Great brilliance of all the buddhas,’

Who has the body of all the buddhas,

Who is the great yoga of all the buddhas,
The single teaching of all the buddhas, (106)

The vajra ratna empowerment’s glory,
The lord of all the rulers of jewels,

The master of all the lords of the world,
The lord of all the vajra bearers, (107)

38 Alt: “Great enemy of affliction and ailment,”
39 Alt: “Who is the great king of all the buddhas,”
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Who is the great mind of all the buddhas,
Who dwells in the mind of all the buddhas,
Who is the great body of all the buddhas,
Who is the speech of all the buddhas, (108)

Great radiance of the vajra sun,

The stainless light of the vajra moon,
The first detachment, great attachment,
The light that blazes many colors, (109)

The vajra posture of perfect buddha,
Holding the buddhas’ dharma for beings,”
The glorious buddha born of a lotus,

Who holds the trove of omniscient wisdom, (110)

The king who bears diverse illusions,
The great, the buddha who holds awareness,
The keen-edged vajra, the great sword,

Completely pure, the paramount letter, (111)

Great vehicle that cuts suffering,
Great weapon of the vajra dharma,
The profound vajra, victor of victors,

The vajra awareness of things as they are, (112)

40 Alt: “Holding the dharma the buddhas recite,”
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The perfection of all transcendences,
Endowed with the ornaments of all levels,
Completely pure dharma of selflessness,

The excellent moonlight of true wisdom, (113)

The great exertion, the net of illusion,
The highest sovereign of all tantras,
Endowed with every vajra seat,

Endowed with every vajra body, (114)

Samantabhadra, the fine mind,
Kshitigarbha, holder of beings,
Great essence of all buddhas, the holder

Of various wheels of emanation, (115)

The highest nature of all things,
Who holds the nature of all things,
Unborn phenomena, various objects,

Who holds the essence of all phenomena, (116)

Who in an instant of great prajna
Has knowledge of all phenomena,
Clear realization of all phenomena,

The end of being, the Sage, best mind, (117)
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The still one, thoroughly clear in nature,

Who holds a perfect buddha’s awakening,
Perceptible to all the buddhas,

The flame of wisdom with brilliant light,*' (118)

Supreme at achieving desired aims,
Who purifies all lower realms,
Protector, foremost of all beings,

The liberator of all beings, (119)

Sole warrior battling afflictions, destroying
The enemy unknowing’s vainglory,
Intelligent, alluring, glorious,

Heroic, hideous in his form, (120)

Waving a hundred staff-like arms
And stepping with his feet in dance,
Glorious, his hundred arms extended,

His dance expanding throughout space, (121)

Pressing the whole earth mandala
Down with the sole of just one foot,
Holding the top of Brahma’s cosmos

Down with the nail of his big toe, (122)

41 Chapter colophon: “The forty-two stanzas on discriminating wisdom.”
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One meaning, nondual, dharma’s meaning,
The indestructible ultimate meaning,
Manifold consciousness, form as object,

The stream of mind and consciousness, (123)

With passion for every true benefit,
With passion for emptiness, passionate mind,"
Desire for existence and such transcended,

Great joy for the three existences, (124)

The one as white as a pure white cloud,
Fine light, the light of an autumn moon,
The beautiful disk of the rising sun,
The light of his nails intensely red, (125)

A sapphire tip on his fine crown,
Great sapphire in superior hair,
Great jewel with glorious brilliance,

A buddha adorned with emanations, (126)

Who shakes a hundred universes,
Who has the great power of the feet of miracles,
Who holds great mindfulness of suchness,

Four mindfulnesses, the king of samadhi, (127)

42 Alt: “With passion for emptiness, foremost mind,”
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Enlightenment’s branches, the scent of flowers,
The ocean of a tathagata’s qualities,

Who knows the ways of the eightfold path,
Who knows the path of true buddhahood, (128)

Greatly attached to all sentient beings
But free of attachment, like the sky,
Engaging all sentient beings’ minds,

As quick as all sentient beings’ minds, (129)

Who knows all beings’ faculties,
Who captivates all beings’ minds,
Who knows the five aggregates’ meaning, suchness,

Who has the five pure aggregates, (130)

At the end of all emancipations,
The knower of all emancipations,
On the paths of all emancipations,

The teacher of all emancipations, (131)

Who uproots the twelve links, the root of existence,
Who has the twelve aspects of the pure,
The aspects of the four truths’ ways,

The realization of the eight minds, (132)
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The meaning of the truths, twelve aspects,
Who knows the sixteen aspects of suchness,
Enlightened through the twenty aspects,

Awakened, supreme all-knowing one, (133)

Who issues countless tens of millions
Of all the buddhas’ nirmanakayas,*
Clear realization of all instants,

Who knows the objects of all moments of mind, (134)

Who realizes beings’ benefit
By various vehicles’ means and ways,
Emancipated by three vehicles,

Dwelling in one vehicle’s fruit, (135)

The nature cleansed of afflictive elements,
Who extinguishes karmic elements,
Who crossed beyond all rivers and oceans,

Emerged from the wilderness through yoga, (136)

Who has discarded forever afflictions,
The near, the all-afflicted, and imprints,
The effective one who benefits beings

With prajna, means, and great compassion, (137)

43 Alt: “Of the buddhas’ nirmanakayas,”
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Who abandoned the objects of all conceptions,
Who stops the consciousnesses and objects,"
The object of all beings’ minds,

Who knows all sentient beings’ minds, (138)

Who dwells within all beings’ minds,
Engaging their minds harmoniously,
Who pleases all sentient beings”minds,

Delighting all sentient beings’ minds, (139)

The ends accomplished, free of confusion,
All the erroneous abandoned,
No doubt in his mind, the triple purpose,

All purposes, by nature three qualities, (140)

The five aggregates’ meaning, the three times,
Discerning distinctions in all instants,

Perfect awakening in one instant,

Endowed with the nature of all buddhas, (141)

The bodiless body, foremost body,
Manifesting the paramount body,
Always displaying various forms,

The banner with the jewel, great gem," (142)

14 Alt: “Who holds the cessation of objects and mind,”

45 Chapter colophon: “The twenty-four stanzas on the wisdom of equality.”
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That which all perfect buddhas realize,
A buddha’s awakening, unexcelled,
Devoid of letters, mantra born,

Three families of great secret mantra, (143)

Creator of all purposes
Of mantra, great bindu, letterless,
Five letters, the great emptiness,

The empty bindu, the hundred letters,” (144)

With all the aspects, with no aspects,

With half of half of sixteen bindus,

Partless, transcending calculation,

Who holds the peak of the fourth dhyana, (145)

Who knows all branches of the dhyanas
And kinds and lineages of samadhi,
The samadhi kaya, the foremost body,
The king of all sambhogyakayas, (146)

The nirmanakaya, the foremost body,
Who sends diversely in all directions
A lineage of buddha emanations,

Who acts according to beings’ needs, (147)

46 Alt: “the six letters,”
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The god above gods, the lord of deities,
The lord of gods, the lord of demigods,
The deathless lord, supreme among gods,

The destroyer, the lord of the destroyers, (148)

Who crossed the wilderness of existence,
Sole teacher, guru for wanderers,
Renowned in worlds of the ten directions,

Great lord who gives the gift of dharma, (149)

Girded in armor of loving-kindness,
Wearing the breastplate of compassion,
With the sword of prajna, a bow and arrow,

Triumphant over afflictions and ignorance, (150)

The foe and subduer of maras, the hero,
Dispeller of the four maras’ dangers,

The vanquisher of all maras’ armies,

The perfect buddha, guide of the world, (151)

Worthy of offering, praise, and tribute,
Always worthy of reverence,
Deserving esteem, most venerable,

Worthy of homage, the highest guru, (152)
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Who crosses three worlds in a single step,
Whose stride is unbounded, like the sky,
Who knows the three, who is clean and pure,

The sixfold clairvoyance, six recollections, (153)

The bodhisattva, the great being,
With great miracles transcending the world,
Transcendent prajna’s culmination,

Who has through prajna arrived at suchness, (154)

All knowledge of self and knowledge of other,
The greatest being, who benefits all,
Transcending all comparison,

Best master of the known and knowing, (155)

The foremost giver of the dharma,
Who teaches the meaning of the four mudras,
The one most venerated by beings

Who've reached the three emancipations, (156)

The ultimate, the purified glory,
The greatest fortune in the three worlds,
The glorious one who brings all riches

Is Manjushri, best of the glorious.”" (157)

47 Chapter colophon: “The fifteen verses on accomplishing wisdom.”
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Homage! Great vajra who gives the supreme,
O highest truth, I bow to you.
I bow to you, born of emptiness;

Buddhas’ awakening, I bow to you. (158)

I bow to you, the buddhas’ passion,

I bow and prostrate, O buddhas’ desire.

I bow to you, the buddhas’ joy;

I bow and prostrate, O buddhas’ delight. (159)

Smile of the buddhas, I bow to you;

Laugh of the buddhas, I bow and prostrate.
Speech of the buddhas, I bow to you;

Mind of the buddhas, I bow and prostrate. (160)

I bow to you, born of nothingness;
Homage to you, arisen from buddha.
I bow to you, who are born of space;

Homage to you, who arise from wisdom. (161)

I bow to you, the net of illusion;
I bow to you, the buddhas’ dancer.
I bow to you, the all of all;

O wisdom kaya, I bow and prostrate.” (162)

48 Chapter colophon: “The five verses in praise of the wisdoms of the five tathagatas.”
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This, Vajrapani Vajradhara, is the undiluted, pure recitation of the
names of the wisdom body of the Bhagavan, the wisdom kaya of all
tathagatas, the wisdom being Manjushri. So that you may rouse un-
surpassed joy, rapture, and great delight; purify the secrets of body,
speech, and mind; fully perfect and purify the unperfected and im-
pure levels, transcendences, and accumulations of merit and wisdom;
realize the unrealized unsurpassed meaning; attain the unattained;
and fully uphold the ways of the true dharma of all tathagatas, I have
taught, shown, explained, elucidated, and clarified it. Through this,
Vajrapani Vajradhara, I have also blessed your continuum with the

blessings of the dharma nature of all mantra.”

Moreover, Vajrapani Vajradhara, this recitation of names is completely
pure, perfectly refined omniscient wisdom, the secret of body, speech,
and mind. It is the awakened enlightenment of the completely perfect
buddhas. It is the clear realization of all tathagatas. It is all tathagatas’
realization of the unsurpassable dharma expanse. It is the victors’ de-
feat of all the powers of the maras. It is the power of the ten powers of
those with ten powers. It is the omniscience of the omniscient.

It is the scripture of all dharmas of the buddhas. It is the com-
plete accomplishment of all the buddhas. It is the perfect, stainless,
and completely pure accumulations of merit and wisdom of all the
bodhisattva mahasattvas. It is the birthplace of all the shravakas and
pratyekabuddhas. It is a field of prosperity for gods and humans. It is

the foundation of the Mahayana. It is the source of bodhisattva con-

49 Note found in other sources: “The eleven lines of the first cycle of benefits.”
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duct. It is the culmination of the perfect noble paths. It is the touch-
stone of liberations. It is the origin of the path to the emancipations.
It is the unbroken line of tathagatas. It is the growth of the bodhisat-
tva mahasattvas’ family and lineage.

It is the subjugation of all opponents. It is the destruction of all
extremists. It is the conquest of the four maras’ forces, armies, and
hordes. It is the magnetizing of all sentient beings. It is the full rip-
ening of the noble paths for all who travel to emancipation. It is the
samadhi of those who dwell in the four abodes of Brahma. It is the
dhyana of those with one-pointed minds. It is the yoga of those who
strive to tame body, speech, and mind.

It is the unfettering from all fetters. It is the abandonment of all af-
flictions and near afflictions. It is the extinction of all obscurations.
It is release from all bonds. It is liberation from all stained aggregates.
It is the pacification of all mental distortions. It is the wellspring of
all fortune. It dispels all misfortune. It shuts all doors to the lower
realms. It is the fine path to the city of liberation. It is nonentry into
the cycle of samsara. It is turning the wheel of dharma. It is hoisting
the parasol, banner, and flag of the Tathagata’s teachings. It is the
foundation of all dharma teaching.

It is the accomplishment of the bodhisattvas’ practice of the gate-
ways to mantra. It is the meditational realization of bodhisattvas who
are intent on prajnaparamita. It is the penetration of emptiness of
those intent on meditating on the penetration of nonduality. It is
the consummation of all the transcendences. It is the purity of the
perfection of all levels. It is the full accomplishment of the four per-

fect noble truths. It is the single-pointed realization of all pheno-
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mena through the four foundations of mindfulness. This recitation

of names is even the perfection of all the qualities of all the buddhas.”

Moreover, Vajrapani Vajradhara, this recitation of names pacifies en-
tirely the misdeeds all sentient beings commit with body, speech, and
mind. It purifies all lower realms of all beings. It blocks all bad re-
births. It completely severs all karmic obscurations. It prevents the
continuum of the arising of the eight states with no leisure from aris-
ing. It quells the eight great dangers. It eliminates all bad dreams.
It repulses all bad signs. It quells all bad omens and obstructors. It
drives all forces of the enemy maras far away. It increases all roots of
virtue and merit. It prevents all inappropriate mental activity from
occurring. It obliterates all vanity, pride, arrogance, and egoism. It
prevents all that creates suffering and unhappiness from occurring.

[tis the essence of all the tathagatas. It is the secret of all the bodhi-
sattvas. It is the mystery of all the shravakas and pratyekabuddhas. It
is all the mudras and mantras of those who teach the ineffability of
all phenomena. It produces mindfulness and awareness. It produc-
es unsurpassed prajna and acuity. It perfects health, strength, pow-
er, and prosperity. It increases glory, virtue, peace, and excellence. It
broadcasts fame, renown, tribute, and praise. It quells all maladies
and great dangers.

It is the purest of the purest. It is the most cleansing of the most
cleansing. It is the most enriching of the most enriching. It is the most

auspicious of the most auspicious.

50 Note found in other sources: “The fifty-two lines of the second cycle of benefits.”
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It is a refuge for those who seek refuge. It is a resting place for
those with no resting place. It is a protector for those who seek a pro-
tector. It is a champion for those who seek a champion. It is dry land
for those who seek dry land. It is the greatest sanctuary for those who
seek a sanctuary. It is a ship for those crossing the ocean of existence.
It is the great king of medicine that cures all illness.

It is prajna, as it distinguishes the things to accept from those to
reject. It is the light of wisdom, as it dispels all the pitch darkness of
wrong views. It is a wish-fulfilling jewel, as it fulfills all sentient be-
ings’ intentions according to their wishes. It is the omniscient wis-
dom that achieves the wisdom kaya of Manjushri. It is the vision of
pure wisdom that achieves the five eyes. It is the perfection of the six
transcendences, as it is generosity of gifts, safety, and dharma. It is
the achievement of the tenth level, as it perfects samadhi and the ac-
cumulations of merit and wisdom.

It is the nondual dharma nature, because it is free of dualistic dhar-
mas. It is the essence of suchness, the dharma nature that is none other,
because it is free of projections. It is the essence of the highest truth,
as it is the completely pure nature of the wisdom of the tathagatas. It is
the nature of the aspect-free emptiness of all aspects, as it is the com-
plete destruction of the thicket of bad views. This recitation of names is
thus the ineffable nature of all phenomena, because it teaches uphold-

ing the names of the meaning of nondual dharma nature.”

Note found in other sources: “The fifty-two lines of the third cycle of benefits.”
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Moreover, Vajrapani Vajradhara, any son or daughter of noble family
who practices the means of mantra should uphold, read, study, and
contemplate thoroughly the nondual, ultimate recitation of names,
the crown jewel of names, of the Bhagavan, the wisdom being Man-
jushri, the omniscient wisdom kaya of all tathagatas, in its full en-
tirety, nothing omitted and nothing missed, with these very verses,
lines, and syllables, three times every day. They should also teach it
and the meaning of any individual name as it is to others at length,
as appropriate for samaya.”” They should focus on the wisdom kaya
of Manjushri and rest, reposing in all ways, replete with the supreme
realization of phenomena, the unpolluted penetration of prajna, and
faith. They should meditate with a one-pointed mind and the deter-
mination and mental engagement of suchness. Timeless in the three
times, the buddhas and bodhisattvas will come to them, gather, teach
the gateways to all dharma, and show their own selves.

Those who tame the hard to tame — the great wrathful kings, great
Vajradhara, and other beings who protect wanderers — will dis-
play through myriad emanated form kayas unconquerable splendor,
strength, and brilliance as well as accomplish all mudras, mantras,
clear realizations, and mandalas. All the queens of secret and aware-
ness mantra and all the invincible foes and adversaries of obstructors,
false guides, and maras will guard, protect, and defend them every

moment night and day in all their activities.

52 The Sanskrit samaya here is ambiguous; some commentaries explain it as meaning “oc-
casion,” not samaya. According to some sources (RSJT103n1and Kalacakrapada): as appro-
priate for the recipient (yathasham).
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Brahma, Indra, Shakra, Upendra, Rudra, Narayana, Sanatkumara,
Maheshvara, Kartikeya, Mahakala, Nandikeshvara, Yama, Varuna, Ku-
vera, Hariti, and all the protectors of the ten directions will also per-
petually and continously guard, protect, and defend them at all times
and in all ways, day or night, whether they are moving or standing, ly-
ing down or sitting, sleeping or awake. All buddhas and bodhisattvas
will, with their blessings, completely bless the continua of their body,
speech, and mind. All the buddhas and bodhisattvas will care for them
with care. They will also gain fearless confidence in all dharma. All
the arhats, shravakas, and pratyekabuddhas will also show themselves,
thinking of the authority of the noble dharma.

They will always supremely protect and defend them in all ways,
whether they are in equipoise or not, alone or in the midst of many
people; whether they are in a village, town, city, country, kingdom, or
royal palace, or at the threshold of a gatehouse, on a highway or lane,
at a fork in the road or crossroads, between towns, or in shops; wheth-
er they are staying in an empty house, mountain, cave, river, charnel
ground, forest, or dense jungle; whether they are pure or impure, intoxi-
cated or insane, and will grant them the highest success day and night.

Gods, nagas, yakshas, gandharvas, demigods, garudas, kinnaras,
mahoragas, other humans and nonhumans, planets, stars, matrikas,
other lords of assemblies, the seven mothers, yakshinis, rakshasis,
and pishachis, in harmony with their accompanying troops and reti-
nues, will gather and with their fully harmonious forces and retinues

guard, protect, and defend them. They will also infuse their body with
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good hue, power, and brilliance. They will increase their strength,
health, and long life.”"

Furthermore, Vajrapani Vajradhara, those who undertake three times
each day to recite this crown jewel of names aloud thrice or to read it
from a written book thrice, who focus on the form of the Bhagavan,
the wisdom being Manjushri, who contemplate his form and medi-
tate on his form, will see before long his emanated form kaya itself in
accord with the student’s disposition. They will also see all the bud-
dhas and bodhisattvas in myriad emanated forms together in the cen-
ter of the sky.

Never at any time or in any way will that great being fall into the
lower realms or lower states. They will not be born in a low caste.
They will not be born in an outlying land. They will not be missing
any faculties. They will not be born in a family with wrong views or
bad views. They will not be born in buddha realms with no buddhas.
They will not reject the dharma a buddha who is present teaches, and
it will not be inaccessible to them.

They will not be born among the long-lived gods. They will not be
born in ages of famine, plague, or war. Nor will they be born in an
age of the five degenerations. They will not be in danger from kings,
enemies, or bandits. No matter what, they will not be in danger of
deprivation or poverty. They will not be in danger of infamy, calumny,
blame, dishonor, or disgrace. They will have an excellent good lin-

eage, family, and clan. Lovely in all respects, they will have a good fi-

53 Note found in other sources: “The nineteen lines of the fourth cycle of benefits.”
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gure and complexion. Worldly beings will find them dear, charming,
agreeable, and delightful to see. Beings will find them beautiful and
fortunate, and their words trustworthy. Wherever they are born, they
will remember their lives there. They will have great enjoyments and
large retinues, inexhaustible enjoyments and inexhaustible retinues.

The greatest of all sentient beings, they will be endowed with the
greatest qualities. By nature, they will be endowed with the qualities
of the six transcendences. They will dwell in the four abodes of Brah-
ma. They will be endowed with mindfulness, awareness, means, po-
wers, aspiration, and wisdom. They will be fearless and eloquent about all
treatises. They will be clear-spoken, not foolish, and quick-witted. They
will be learned, free of laziness, content, wealthy, and free of craving.

They will be esteemed as the most trusted, the teacher and guru for
all beings. They will clearly know the arts, crafts, clairvoyant know-
ledge, and the words and meaning of all treatises even without study-
ing them. They will have utterly pure discipline, livelihood, and be-
havior in all their actions. They will go forth excellently and be fully
ordained excellently. They will never forget the great bodhichitta of
omniscience. Never will they enter the restraints of the shravakas, ar-
hats, or pratyekabuddhas.™

Thus, Vajrapani Vajradhara, will they be endowed with boundless
qualities. They will also be endowed with boundless multitudes of
other such qualities. Vajrapani Vajradhara, a person or individual

who properly upholds this ultimate recitation of names will gath-

54 Note found in other sources: “The fifty-one lines of the fifth cycle of benefits.”
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er the accumulations of merit and wisdom excellently, achieve most
swiftly a buddha’s qualities, and before long awaken to unexcelled,
completely perfect enlightenment. Having the quality of not passing
into parinirvana for many aeons, they will be the unsurpassed teacher
of dharma for all beings, blessed as the drum of true dharma in the

ten directions, the king of dharma.”

OM SARVA DHARMABHAVA SVABHAVA VISUDDHA VAJRA CAKSU A
A AM AH

PRAKRTI PARISUDDHAH SARVADHARMA YADUTA SARVA
TATHAGATA JNANAKAYA MANJUSRI PARISUDDHITAM UPADAYETI

A AH SARVA TATHAGATA HRDAYAM HARA HARA OM HUM HRIH
BHAGAVAN JNANAMURTI VAGISVARA MAHAVACA SARVA DHARMA
GAGANAMALA SUPARISUDDHA DHARMADHATU JNANA GARBHA AH°

And then the glorious Vajradhara,
Pleased and delighted, joined his palms
And bowed to the Bhagavan Protector,
Tathagata, the Perfect Buddha. (163)

55 Note found in other sources: “The boundless sixth cycle of benefits.”

56 Chapter colophon: “The presentation of the mantras.”
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Together with the myriad
Other protectors, lords of secrets,
Vajra bearers, and wrathful kings,

In a loud voice, he spoke these words: (164)

“Protector, we rejoice! It’s excellent!

It’s excellent; you have spoken well!

You've brought the great benefit of reaching
Completely perfect enlightenment (165)

“To us and to defenseless wanderers
Who seek the fruition, liberation.
This immaculate, excellent path

Teaches The Net of Illusion’s ways. (166)

“It is profound, expansive, and vast,

And has a great purpose; it benefits beings.
The object of the buddhas indeed,

It is taught by the perfect buddhas.”’ (167)

This completes The Ultimate Recitation of the Names of the Bhagavan
Wisdom Being Manjushri, taught by the Bhagavan Tathagata Shakya-

muni.”

57 Chapter colophon: “The five verses in conclusion.”

58 Alt: “This completes The Ultimate Recitation of the Names of the Bhagavan Wisdom Kaya
Manjushri, taught by the Bhagavan Shakyamuni and extracted from the chapter ‘The Net
of Samadhi’ of the lord of great yoga tantras, The Noble Net of lllusion in Sixteen Thousand

Stanzas.”
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Arranged for Chanting in Tibetan

v . . . . Ac . . S vAvA
FIRFAY AHE A9
gya gar ke du / arya mafijusri nama samgiti
In Sanskrit: Arya mafjusri namasamgiti
Eﬁ'g{r@ qﬂdnw'rq'qgarr\r\m'g‘jﬁaﬁ&ﬂ‘&'&&\'N:'r\n]'qx'q“iﬁ'q]
b6 ke du / pak pa jam pal gyi don dam pay tsen yang dak par jo pa
In Tibetan: The Noble Recitation of the Ultimate Names of Manjushri
bl e aicaanll
jam pal shon nur gyur pa la chak tsal lo
I prostrate to youthful Manjushri.

\c 12 v v c\l v
SRR LET Gl

de ne pal den dor je chang

And then the glorious Vajradhara,

ﬂiﬂ'ﬁﬂ@'ﬁﬂ'ﬂ'ﬁ&ﬂ'@'&gﬂ ]
dil ka dul wa nam kyi chok

Supreme at taming the hard to tame,
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TR |
pa wo jik ten sum le gyal
The hero who vanquished the three worlds,

FRsmgaNRR g |
dor je wang chuk sang way gyal
The vajra lord and king of secrets,

qgﬁ’qwﬁ@&'%&'gﬁ] 1
pema kar po gye dray chen
With blossoming white lotus eyes,

qgg&'@gﬁ'@m’s«:@q‘ ]
pema gye dray shal nga wa
His face a lotus in full bloom,

SRR RN ER S |
rang gi lak gi dor je chok
Wielding over and over again
N:’ﬁ:’tﬂ:’gnﬁxéﬁm ]
yang dang yang du sor je pa
The best of vajras in his hand,
FagsRea= g |

tro nyer rim par den la sok
Along with those with furrowed scowls
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aq FE R HITWNA] |
lak na dor je ta ye pa
And so forth, infinite Vajrapanis,

RRRF ARy RRqR ] |
pa wo dul ka dul wa po
Heroes who tame the hard to tame,

R Y SRS |
jik surung dang pa je chen
With horrifying warrior forms,

E2gd=malq |
dor je tse mo rap tro wa
Who in their hands were wielding vajras

e R aRR3S | |

rang gi lak gi sor je pa

With shooting tips, the ones supreme
JREERRIRTR] |

nying je che dang she rap dang

At acting for beings’ benefit

sN Parad By Iy <A aEa) |
tap kyi dro don je pay chok

With prajna, means, and great compassion,
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ﬁﬂ@'&ﬂ';ﬁN'ﬂ&'QN&'ﬂ'Sa“ I
ga gu rang pay sam pa chen
Protectors performing a buddha’s deeds

AR ITRIVES |
tro woy LU kyi suk den pa
With joyous, pleased, and satisfied thoughts

N:N'@N'q%e\'ma'éﬁﬁa'&ﬁﬂ 1
sang gye trin le je pay gon
In bodies with a wrathful form

YUGTEINTETITY |
lU tt nam dang lhen chik tu
Bowing down together with him,

. . \ . . . .
N AR S AR |
de shin shek pa chom den de
Prostrated before the Tathagata,

Eq&‘«:&@&msq'qm%{ ]
dzok sang gye la chak tsal te
The Bhagavan, the Perfect Buddha,

ﬁmﬁgﬂ;’qxg&@xqw 1

tal mo jar war je gyur ne
And then he joined his palms in prayer,
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SRR HHT T |
chen ngar duk te di ke sol
Stood before him, and spoke thus:

RYTRTIATH &R |
khyap dak dak la men pa dang

“Pervasive lord, for my benefit,

SRR AR AR |
dak don dak la tuk tsey chir

For my sake, from compassion for me,
g‘zgm’sq&'&‘iﬁ'ﬁw@] 1

gyu trul dra we ngon dzok pay
Make me somehow, through the net of illusion,

gr\'@:r%qm'qr\nﬁqwﬁrﬂ 1
jang chup chi ne dak top dzo
Reach manifest full awakening.

B TR AN F NN RPN |
nyon mong pe ni sem truk shing
To benefit all sentient beings,

Aquasarg IR q) |
mi she dam du jing wa yi
Who sink in the mire of ignorance,
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RS I H R |
sem chen kiun la men pa dang
Their minds disturbed by the afflictions,

g5z gEIIAIR| |
la me dre bu top jay chir
To reach the unexcelled fruition,

Eﬂ&'fﬁ'&:&@&'qga'ga\'qﬁm ]
dzok pay sang gye chom den de
O, Perfect Buddha, Bhagavan,

AR g gy |
dro way la ma ton pa po
Teacher and guru of wanderers,

AR S RE AR5 HES] |

dam tsik chen po de nyi khyen
You who know suchness, great samaya,

f-'\qr\'ﬁqars«q's@qﬂgqﬁﬁ] 1
wang po sam pa khyen chok gi
Who best know faculties and intentions,

q%&'gﬁ'@ﬁ&@'@ﬁ&'ﬁ{ 1
chom den de kyi ye she ku

Please teach the greatest recitation
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R BB |
tsuk tor chen po tsik gi dak
Of names of the bhagavan wisdom kaya,

Ay FRRGRA| |

ye she ku te rang jung wa

The great ushnisha, the lord of speech,
qgsq'z'\qm'&ﬁm'&&wﬁm&] ]

jam pal ye she sem payi
The self-arisen wisdom body,

sqaqaw:'ﬁq'q”éﬁ'q&'agq ]

tsen niyang dak jo pay chok
Of Manjushri, the wisdom being—

RS AR |
don sap don ni gya che shing
Profound in meaning, vast in meaning,

K5 5 MGV AR I FA| |
don chen tsung me rap shiwa

Great in meaning, unequaled, serene,

Eq'&'qxﬁ:'&z?ﬁﬁm I
tok ma bar dang tar ge wa
Good in beginning, middle, and end —
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qr\N'R@'N:N'@N';&N@N'qﬁw 1
de pay sang gye nam kyi sung

That buddhas of the past proclaimed,
aﬁh&gamg;q@:qum11

ma ong nam kyang sung gyur la
That future buddhas will proclaim,

ﬁ'g;@:’@'}fqm'&m@m 1
da tar jung way dzok sang gye
That perfect buddhas of the present

WRARWRIAYR IR |
yang dang yang du sung wa gang

Proclaim again and yet again,

@q%nggarsqmal 1
gyl chen gyu tril dra wa le
The one that the great Vajradharas,

féu&:’%qqﬁxngaas:] 1
dor je chang chen sang ngak chang
The holders of the secret mantra,

AR EIN NIRA |
pak me nam kyi ga shin du
In untold numbers chanted with joy
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ARG |
lu lang gang lak she du sol
In the great tantra, The Net of Illusion.

aﬁqﬁ}fﬂw&r\m'@w@a\@] 1
gon po dzok sang gye kiin gyi
Until I am emancipated,
=Ry SaNasYagREs| |
sang dzin chi ne dak gyur chir

I shall uphold this with firm intent

Em'qu'q@:ﬁ'qx'i'@{ 1

nge par jung gi bar du di

To somehow become the holder of secrets
qrﬂ'ﬁ&'qms\rwqga\ﬁwngq 1

dak gi sam pa ten po sung

For all the protectors, the perfect buddhas.
‘ﬁqﬁmwgm'qam'ng ]

nyon mong ma lu sal wa dang
To fully eliminate afflictions

Rqua g gRIRIR| |
mi she ma lu pang way chir
And bring an end to all unknowing,
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q&an‘&*g@m:&n&q@ ]

sam pay khye par ji shin du

I shall explain it to sentient beings
&&N'sqgamm'%ﬂz‘\'qx’a@u] 1

sem chen nam la she par tsal
According to their varied intentions.”

quRRRR A FE R AN |
sang wang lak na dor jeyi
The Lord of Secrets Vajrapani

. . \ ) . . .
R AEF PN AR |
de shin shek la de ke du
Entreated the Tathagata thus,

qﬁmq«ﬂm%g&g&ﬁ 1

sol ne tal mo jarje te
And then he joined his palms in prayer,

SARERLEEE RGN
lU tU ne ni chen ngar duk
Bowed his body, and stood before him.

AR LR AL
de ne chom den shakya tup
And then the Bhagavan Shakyamuni,
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EqraiR NRS N AR RS |
dzok pay sang gye kang nyi chok
The perfect buddha, the supreme

97 DRV YN ARRA] |

nyi kyi shal ne jak sang wa

Of gods and humans, from his mouth
i:ﬁ:wm'qx'qgm'&gﬁﬁl ]

ring shing yang par kyang dze de
Extended his beautiful, long, broad tongue.
B BT YR 3RT |

jik ten sum po nang je ching

He showed the smile that purifies

AR g3 |
di shidra nam dil je pa
The lower three realms of sentient beings,

&NN'SS‘?NN'@'R@'KR’Q}QN] ]
sem chen nam kyi ngen song sum
[lluminates the threefold world,

gr\'qx@z'\'qa'qga'q§qqﬁ] 1
jong war je pay dzum ten ne
And quells the four maras, the enemies,
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B NYRF YF AN |
tsang pay sung ni nyen payi
And with the pleasing voice of Brahma

B FAIIILI=] |
jik ten sum po kiin kang te
That fills entirely the three worlds,

BRG]
lak na dor je top po che
Replied to the great mighty one,

K!']NR’ﬁﬂR"’d'%’éﬁ'ﬂﬁRNﬂ] 1
sang wang la ni lar sung pa
The Lord of Secrets Vajrapani:

iEd g |
nying je che dang den gyur pe

Excellent, glorious Vajradhara.

v AR G| |
dro la pen pay don du khyo

It’s excellent, O Vajrapani,

Qﬁ&'@&%ﬁ'@&'ﬁqm@l ]
ye she li chen jam pal gyi
That you, endowed with great compassion,
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ARSERINFEF DA |
ming jo pe ni don che wa

For the sake of benefiting beings
SAR= 35 3= Ry |
dak par je ching dik sel wa
Should endeavor to hear from me

RN HGF IR TEF Y| |

nga le nyen par tson pa ni

The greatly meaningful recitation
&q&'ﬁrﬁm'ga\fgmq ]

lek so pal den dor je chang

Of names of the wisdom kaya Manjushri

SE R |
lak na dor je khyo lek so
That purifies and dispels misdeeds.

QR AR IR AR IRAN] |
sang way dak po de chir nge
So therefore, Sovereign of Secrets,

B ARy RRg| |
khyo la lek par ten par ja
I shall teach it to you well.
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B5 R TR R B |

khyo ni tse chik yi kyi nyon

Listen with your full attention.”

AEagE R ] AN G AA| |
chom den de ni lek she sol
“Excellent, Bhagavan,” he said.

AR LR AL
de ne chom den shakya tup
And then the Bhagavan Shakyamuni

ﬂNR’ﬁQ“N'iﬂN'%qﬂNN'Sﬁ"'\R’] 1
sang ngak rik chen tam che dang
Surveyed the great family of all mantra,
TR AR YAV RFIRRAN] |
sang ngak rik ngak chang way rik

The family holding secret and

AN NN AR AR RSB |

rik sum la ni nam par sik

Awareness mantra, the triple family,

RRA| 35 AR 57 "RV RN |
jik ten jik ten de pay rik
The family of and beyond the world,
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RPN |
jik ten nang je rik chen dang

The great family that lights the world,
I FRFRRANHE|5R] |
chak gya chen poy rik chok dang

The foremost family of the great seal,

R BT A FRITTRNF] |
rik chen tsuk tor cher sik ne
The great family of the great ushnisha.

B R AN BN YA |
tsik gi dak po tsik su che
The Master of Words pronounced these verses,

RN ST |
sang ngak gyal po druk den shing

Endowed with the six kings of mantras,

PR IRAGRASR] |
nyi sume par jung wa dang
That arise as the nondual,
Ay Frsy AR AR |
mi kye cho chen di sung pa
The nonarising phenomena:
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ovy) By gy Ry F& e JHEY
AAIIUUEAIOAUAM AH STHITO HRDI
RECROA R LREE R L
JNANAMURTIR AHAM BUDDHO BUDDHANAM
TRYADHVAVARTINAM

v 1‘\ v o '\ v v v v '\
LR SREF AR £ CELR
OM VAJRATIKSNA DUHKHACCHEDA PRAJNAJNANAMURTAYE
a S
g\'yqquu\rgvﬂﬂ.R.W.R.q.quvwvﬁvq.&g
JNANAKAYA VAGISVARA ARAPACANAYE TE NAMAH
q%’g;'mmgﬁ'q‘s’&'ga\'aﬁ«] 1

di tar sang gye chom den de
It’s thus: the Buddha Bhagavan,

Eqﬁ'qaﬂ:k\r@&'wm&@q 1
dzok pay sang gye a le jung
The perfect buddha born from a,

NF R P YE |
a niyik dru kiin gyi chok

a, the most sublime of letters,
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B ag A mprady| |

don chenyi ge dam payin
Great in meaning, the highest letter,

ﬁ:'c'\&'q@r\'qg’q&ﬁl ]

khong ne jung wa kye wa me
Born from within but nonarising,

STgEG |
tsik tu jo pa pang pa te
Devoid of utterance in words,

BN IRYGAE |

jo pa kun gyi gyu yi chok

The paramount cause of all expression,

SV IF G ANCARIA |
tsik kiin rap tu sal war je

The illumination of all speech,

EF N IF N AR FNNF] |
cho pa chen po do chak che

The great oblation, great desire

&&N'sq'zaﬁ'sﬁ'ﬁqq'qa'éﬁ] ]
sem chen tam che ga war je
That gives all sentient beings joy,
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NER BT A QYD |
cho pa chen po she dang che
The great oblation of great hatred,

RN RIS |
nyom mong kun gyi dra che wa
Great enemy of all afflictions,

SER SRR ANE |
cho pa chen po ti muk che
The great oblation, great delusion,

THINFFTH YT |
ti muk lo te ti muk sel
Dispelling deluded, foolish mind,

NERNIFNES |
cho pa chen po tro wa che
The great oblation of great anger,

FR 5Ny &) |
tro wa chen po dra che wa
Great anger’s greatest enemy,

s«%ﬁ'ﬂ%ﬁﬁ'&ﬂ&ﬂ%{ 1
cho pa chen po chak pa che
The great oblation, great attachment,
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5ﬂN'Q'ﬁ&N'6ﬁ'QN'QR@ﬁI 1
chak pa tam che sel war je
Eliminating all attachment,

qﬁﬁﬂ'%qﬁ'qﬁ'q%] 1

do pa chen po de wa che
The great desire, great happiness,

AR 85 T XY |

ga wa chen po gu wa che

The great delight and the great joy,
q@q&‘%@m@:@n‘% ]

suk che lU kyang che wa te
The great in form, the great in body,

REA S FRYNERNF] |
kha dok che shing lii bong che
The great in color, the great in physique,

ar\'v\!:'%'a:'@'%'ql ]

ming yang che shing gya che wa
The great in fame, the great in scale,

ﬁ@m'qﬁ:;’%q'ﬂmmﬂ'ﬁq] 1
kyil khor chen po yang pa yin

The great, expansive mandala,
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ﬁk\rm's\%‘q@q%:q% ]
she rap tson chen chang wa te
The bearer of the great weapon prajna,

T TRy g @A |
nyon mong chak kyu che way chok
The great best hook for the afflictions,

PN YRIIN I |
drak chen nyen drak chen po te
The great renown and the great fame,

g}:’qéqﬁqmmw%I ]
nang wa chen po sal wa che
Great luminance, great radiance,

amm’nggm%qﬁ%:] ]
khe pa gyu triil chen po chang
The wise one endowed with great illusion,

é’qgm'%z\'m{ngm ]
gyu trul chen po don drup pa
Fulfilling aims with great illusion,

§ g SRR |
gyu trul chen poy ga we ga
Enjoying the joy of great illusion,
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é’qgm'%qﬁa'aqagm'sﬂ 1
gyu trul chen poy mik tril chen
The conjurer of great illusion,

855 SF TR |

jin dak chen po tso wo te
The great, most excellent of givers,

@m*@&w%z\'ﬂ%:ﬂa’&ﬁq ]

tsul trim chen po chang way chok
The foremost holder of great discipline,

q*a’r\'%q'%:n'ngﬁ'ﬁ] ]

so6 chen chang wa ten pa po
Steadfast practitioner of great patience,

qﬁ'@g«'éﬁ'ﬁﬂ@mn'&ﬂ 1
tson dru chen po tul wa yin
Vigorous in great diligence,

A 8 X HRART PN |
sam ten chen po ting dzin ne
Who rests in samadhi of great dhyana,

ﬁ;’;q%a\'ﬂga'%:m 1
sher rap chen po lu chang wa
Endowed with the body of great prajna,
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gqa'ﬁ'%m'zqm'%’ql ]

top po che la tap che wa
Great in power, great in means,

s dqugaF | |
mon lam ye she gya tso te
The ocean of aspirations and wisdom,

AN BRG] |
jam chen rang shin pak tu me
Great love in nature, immeasurable,

%:'2’%qﬁ'§ﬁ'a£q ]

nying je chen po lo yi chok
The foremost mind of great compassion,

\ 2 . . . . .
ANsvaR AT AAEA] |
she rap chen po lo chen den
Great prajna, great intelligence,

sqrww%qﬁmw%m ]

khe pa chen po tap che wa
The great wise one with the great means,

gqgm'%q'ﬂngﬁ:'gﬁ ]
dzu trul chen po top dang den
With the power of great miracles,
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QST aF TG |
shuk chen gyok pa chen po te
Who has great energy, great speed,
gqgm'%q'ﬂc%wgﬂﬂm 1

dzu triil chen po cher drak pa

Great miracles and great renown,

gqar'%q'td"fm'qﬁqﬂﬁ{ 1

top chen pa rol non pa po
The vigorous one who has great powers,

R R RN @ T aEaN |

si pay ri wo chen po jom

Who crushes the great mountains of existence,
SRR E R BT RER] |

trek shing dor je chen po chang

The hard, the bearer of the great vajra,

SLECEENRE
drak po chen po drak shil che
Great fury, great ferocity,

qéqaéq'q%qmnxéﬁﬂ'ﬂ{ 1
jik chen jik par je pa po
The one who frightens the most fearsome,
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aﬁqﬁ'iﬂ&’&%@%qﬂ% 1

gon po rik chok chen po te
The lord, great highest awareness mantra,

FA AN YN F IR |
la ma sang ngak che way chok
The guru, great highest secret mantra,

R BF TRV AIFN] |
tek pa chen poy tsiil la ne
Who dwells in the way of Mahayana,

Ry BE HR G Y |

tek pa chen poy tsiil gyi chok
The paramount way of Mahayana,
N:N'@N'gs«'qxg:'aiﬁ%] 1

sang gye nam par nang dze che
The buddha Great Vairochana,

ARG |
tup pa chen po tup chen den
Great sage, the one with the great stillness,

Q‘]NR’ﬁQ“N'@N'%&RWN@R’QI 1
sang ngak tsil chen le jung wa
Born of the great ways of mantra,
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0 0 oo P=o
TR AN G I H 3 |
sang ngak tsul chen dak nyi chen
By nature, the great ways of mantra,

SEGEECRES R
pa rol chin chu top pa te
Who attained the ten transcendences,

td'fm@qﬂ'qgm'qu 1
pa rol chin pa chu la ne
Who dwells in the ten transcendences,

AR Iy |

pa rol chin chu dak pa te

The ten transcendences’ purity,

2 Rar JF g &g |

pa rol chin pa chu yi tsil

The way of the ten transcendences,

< TR |
gon po sa chuy wang chuk te
Protector, lord of the ten levels,

sraga g |
sa chu la ni ne pa po
The one who dwells on the ten levels,
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Py [y
INRIFHRNIRTNIR4] |
she chu nam dak dak nyi chen

In character, the ten pure knowings,

QuaggasIas ] |
she chu nam dak chang wa po
The holder of the ten pure knowings,

AT IG5 |
nam pa chu po don chuy don
Ten aspects, purpose of ten purposes,

gwr\q:’@wng'@qtﬁﬂfﬂ 1
tup wang top chu khyap pay dak
The lord of sages, ten powers, pervasive,

BEIFFR YN |

kiin gyi don ni ma li je

Who brings every benefit to all,
ﬁ&'ﬂg'ﬁﬂﬁ'gq%ﬂ'ﬁ] ]

nam chu wang den che wa po

The great with power over the ten aspects,

Ry RS |
tok ma me pa tro me dak
Beginningless, unelaborate nature,
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ARaitandiRibanail
de shin nyi dak dak pay dak

In nature suchness, pure in nature,

R AREN ARG |
den par ma shing tsik mi gyur
Who tells of facts, his word unchanging,

REREARERGCE
ji ke me pa de shin je
The one who acts just as he says,

A . . 2 . A . .
TPYAR IR AT |
nyi sume dang nyi me ton
Nondual, the teacher of the nondual,

WR A HIRAFA AT TAFN] |
yang dak ta la nam par ne
Dwelling at the highest truth,

SR ARAR YL |
dak me seng gey dra dang den

Whose lion’s roar of selflessness

YRR RIS |
mu tek ri dak ngen jik je
Scares vile extremist animals,
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Py FeaFgam o |
kiin tu dro way don yo top
Who goes everywhere, the meaningful power,

. . \ . . . .
S SRR RS |
de shin shek pay yi tar gyok
As swift as the Tathagata’s mind,

TUTRIEIRG |
gyal wa dra gyal nam par gyal
The victor who vanquished foes, victorious,

qﬁ;ﬁ&gﬁﬂ@ﬂ&'ﬁ%] 1
khor |6 gyur wa top po che
The chakravartin with great power,

B YRl Y aEa) |
tsok kyi lop pon tsok kyi chok
The gathering’s leader, the gathering’s teacher,

B R BRI |
tsok je tsok dak wang dang den
The gathering’s powerful lord and master,

N@'@S"ﬂ"%&ﬁ’(ﬂgﬁﬁ'% ]
tu chen che par dzin pa te
Great mighty one held in high esteem,
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g e RS A |
tsul chen shen gyi dring mi jok
Great way that no one else can lead,

SR YA |
tsik je tsik dak ma khe pa
The eloquent lord and master of words,

%’q]m*r\q:'q%’q'aaqmwl 1
tsik la wang wa tsik ta ye
Who mastered words, speech infinite,

S ARF A ARART RRY] |
tsik den pa dang den par ma
Whose speech is true, who speaks the truth,

S RRGERECLIN
den pa shi ni ton pa po
The one who teaches the four truths,

chir mi dok pa chir mi ong
Unstoppable, the nonreturner,

ARF IR TR FAIN TG |
dren par rang gyal se ruy tsul
The rhino guide of pratyekabuddhas,
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EN'R@R’%"%Q‘]NWN'R@R’Q‘ ]

nge jung na tsok le jung wa
Emerged from various emancipations,
a :’W%qﬁgnﬁq'g] 1

jung wa chen po gyu chik pu

The only cause of the elements,
FERRy ey |

ge long dra chom sak pa se

The arhat bhikshu who quenched the defilements,
qﬁﬁ'&ﬂ&'gﬂ'ﬂ'ﬁq:ﬂgm] 1

do chak dral wa wang po tul

Free of desire, his faculties tamed,

qﬁ'ﬂ%ﬁﬁ&'@%ﬂ&@ﬁ'ﬁq 1
de wa nye pe jik me top
Who has found pleasure and fearlessness,

q&mn:@:m’%ﬂﬁ'&rﬂ ]
sil war gyur pa nyok pa me
Who has become cool and unpolluted,

RN IR ARIRE] |
rik pa dang ni kang par den
With awareness and conduct, the sugata,
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v \ . . . . .
SR AR AR 5 Ry s |
de shek jik ten rik pay chok
The knower of the world, supreme,
R R A R <A R |
dak gir mi dzin ngar mi dzin
Who clings to neither me nor mine

. . A . . . .

SRy g RN |
den pa nyi kyi tsul la ne
And dwells in the way of the two truths,
qﬁ;ﬂ&'mfm'&ﬁxﬁa\m ]
khor way pa rol tar son pa
Who has reached samsara’s other side,

FRINAHHNRIFN| |
jawa je pa kam sar ne
Who has done the deed and dwells on dry ground,

ﬁ&\t'f\f'qqq'an]'i&'q&m'q] 1

she pa ba shik nge sal wa
Sprung forth exclusively from wisdom,

ﬁ&';ﬂ'&%‘q'aa'gs«q‘é&wq] 1

she rap tson che nam jom pa
Who conquers with the weapon of prajna,
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ﬁ&%&%&'@mqam'q:gﬁ ]

dam cho cho gyal sal war den
True dharma, dharma king, the luminous,

"\Eﬂ%ﬁ%’f\ﬂ?@ﬁﬂa’a%q 1
jik ten nang war je pay chok
The world’s supreme illumination,

gﬁ'@'ﬁﬂﬁ@ﬂ'gﬁ'@@mI 1
cho kyi wang chuk cho kyi gyal
The lord of dharma, king of dharma,

AR as Ty |
lek pay lam ni ton pa po
Who teaches the path of excellence,

By gaaNsr gy |
don drup sam pa drup pa te
Who accomplished the purpose, accomplished intentions,

6§ 5V ST HRN] |
klin tu tok pa tam che pang
Who jettisoned all conceptuality,

FRARAF I |
nam par mi tok ying mi se
The thought-free expanse, inexhaustible,
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g&'ﬁéﬁN'ﬁ&'ﬂ'Eﬁ'aﬁNI 1
cho ying dam pa se mi she
The supreme, imperishable dharma expanse,

q&t’ﬁ'qs«wga\wq&t’ﬁ'@waﬁqmI 1
sO0 nam den pa s6 nam tsok
Who has merit, the accumulation of merit,

Qﬁ&'&ﬁ«'qémqa\w%] 1
ye she ye she jung ne che
Who is wisdom, the great source of wisdom,

R TH R |
ye she den pa yo me she
Who has wisdom, who knows what is and is not,

g EnnFasaa] |
tsok nyi tsok ni sak pa po
Who has gathered the two accumulations,

ARKGEAL RS
tak pa kiin gyal nal jor chen
The eternal all-conqueror endowed with yoga,

q&aqﬁq’q&s«gﬁga\'&gq ]
sam ten sam ja lo den chok
Dhyana, its object, supreme of minds,
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TR R AA R |
so sor rang rik mi yo wa

Distinct self-awareness, unwavering,

sﬁqﬁ'ﬁ:ﬁﬁ'qﬁw%q 1
chok gi dang po ku sum chang
The first of the great, with the three kayas,

0 O B0
NRNFNY L AR5 |
sang gye ku ngay dak nyi chen
A buddha whose nature is the five kayas,

BRI NN &S] |

khyap dak ye she nga yi dak

Pervasive lord, by nature five wisdoms,
NRN@N%QﬁQ]gﬁ"\I§6§] ]

sang gye nga dak cho pen chen

Whose crown is the five buddhas in nature,

g/q'gasqmﬂ'&ﬁﬂ'%:'] 1
chen nga chak pa me pa chang
Who has the five eyes without attachment,

N:N'@N'aswsr\gﬁ'qﬁ ]
sang gye tam che kye pa po
Who is the creator of all the buddhas,
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N:N'@N'ﬁ&'ﬁr\smwgq 1

sang gye se po dam pa chok
The highest, finest son of the buddhas,

\ . L] . . . .

ANaN AR RgRY RN |

she pe si jung kye ne me

Emerged from being by knowing, no birthplace,
5&'«&@:’:{@{:}'&0«] 1

cho le jung wa si pa sel
The dharma born, destroyer of being,

TPNYYHRINETERAA) |
chik pu sa trek dor jey dak

The solid, single, vajra nature,

gm'a'zﬂ]'ﬁ'qﬁqaﬂrﬂ ]

kye ma tak tu dro way dak

The lord of beings upon his birth,
FHNEANNFRRRIRA |
nam kha le jung rang jung wa
Arisen from space, the self-arisen,

QURTAGNAT S| |
she rap ye she me wo che
Great conflagration of prajna and wisdom,
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Rt aatal
0 chen nam par nang war je
The illumination, the great light,

Qﬁ&g:’qms@'q‘ ]

ye she nang wa lam me wa
The light of wisdom, illuminating,

A AR AAGNEE |
dro way mar me ye she dron
The beacon for wanderers, torch of wisdom,

q%'qaﬁ'%q'ﬁfﬁ'nwm'q] 1
siji chen po 0 sal wa
Great brilliance, luminosity,

ng'&%ﬂ'&:@'qz'ﬂ'iq'gnw@m] 1

ngak chok nga dak rik ngak gyal

The king of awareness, chief lord of mantra,

RN AR AT |
sang ngak gyal po don chen je
The king of mantra performing great benefit,

S SARACCREGHAS Sl
tsuk tor chen po me jung tsuk
The great ushnisha, wondrous ushnisha,
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SRR TR R
nam khay dak po na tsok ton
The lord of the sky who sees the various,

N:N'@N'Qq'qrﬂ'ﬁfwﬁ'agq 1
sang gye kin dak ngo po chok
The foremost body of all the buddhas,

F AR R |
dro kiin ga way mik dang den
Whose eyes delight in wanderers,

y B ARSI |
na tsok suk chen kye pa po
Who creates a variety of forms,

s\rﬁr\'%:'qér\wsqﬁm%] 1
cho ching je pa drang song che
Great sage who is revered and worshipped,

iﬂ']i\l'MQN'R$R'Q'Q1NR'§Q1N'E§] 1
rik sum chang wa sang ngak den
Endowed with three families and mantra,

A& &) BF TN AN ARE| |
dam tsik chen po sang ngak dzin
Great holder of samaya and mantra,
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P F TSR |
tso wo kon chok sum dzin pa
The foremost upholder of the three jewels

RGN ERE
tek pa chok sum ton pa po
Who teaches the three highest vehicles,

R GRARERRACAN
don yo shak pa nam par gyal
The unfailing lasso, victorious,

R EF TEZ N |

dzin pa chen po dor je shak
The vajra lasso, the great hold,

RRYI YIS |
dor je chak kyu shak pa che

The vajra hook, great lariat,

RN IRy |
dorjejik jejik parje

The terrifying Vajrabhairava,

AR g N aRR TR |

tro woy gyal po dong druk jik

The wrathful king, six-faced and dire,
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NS FISE RS |
mik druk lak druk top dang den
Six-eyed, six-armed, the powerful,
MR RN A T[] |
keng rii che wa tsik pa po

The skeleton who bares his fangs,

5y UIRRIFA |
ha la ha la dong gya wa
Halahala, the hundred-faced,

AR AR TSN Y| |
shin je she po gek kyi gyal

Yamantaka, the king of obstructors,

RRQIaRaRIN S| |
dor je shuk chen jik je pa
With vajra force, the terrifying,

TR |
dor je drak pa dor je nying

The vajra resounding, the vajra heart,

g R RIS |
gyu trul dor je sl po che
The vajra illusion with a great belly,
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R RRRay |

dor je le kye dor jey dak

The vajra lord, the vajra born,

FRAYRTapaagq| |

dor jey nying po kha dra wa

The sky-like vajra essence, unshakable,
a'qﬁxm'wq%qﬁﬁ'q&w] ]

mi yo ral pa chik gi gying

Dreadlocks tied in a single topknot,

AR YT |
lang chen ko l6n go su gyon
Whose robe is a fresh elephant hide,

I EGTTAETA |
drak chen ha ha she drok pa

Great horrible one who laughs ha hal

SHQuETRINA=IA| |

hee hee she drok jik par je
The terrible one who cackles hee hee!

RE AT g |
ge mo chen mo ge gyang chen
Great peals of laughter, belly laughs,
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ER AR TE<E |

dor je ge mo cher drok pa
The vajra laugh resounding wide,

fé‘&&&'ﬁqqﬂ&wﬁm@] 1
dor je sem pa sem pa che
The vajra sattva, the great sattva,

FRguFaaa) |

dor je gyal po de wa che
The vajra king, the greatest bliss,

FRR TR |
dor je drak po ga wa che
The wrathful vajra, the great joy,

e EGAEAT
dor je hum te hum she drok
The vajra resounding HOUM and HUM,

B R R NAATAN A |
tson du dor je da tok pa
Who wields as a weapon a vajra arrow,

ERxafaargNaEs| |
dor je ral dri ma li cho
Whose vajra sword cuts through entirely,
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FRgessgE s |
dor je kiin chang dor je chen
Who holds a crossed vajra, who has the vajra,

FRaRg ey |

dor je chik pu yul sel wa

The single vajra that ends the battle,
fé‘m:@&q‘%‘qaq ]

dor je bar wa mik mi sang

His dreadful eyes a blazing vajra,

FURER AR |
tra yang dor je bar wa te
His hair a vajra conflagration,

fé‘qaqmﬁ'qﬁqm'wa ]

dor je bep pa bep pa che
The vajra descent, the great descent,

Ry ag Y EFERA) |

mik gya pa te dor jey mik
The hundred-eyed, the vajra-eyed,

UIFERTY 3| |

lU ni dor jey ba pu chen
His body covered in vajra hair,
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RRRY R |
dor jey pu ni chik puy lu
A single body with vajra hair,

&q%ﬁmﬁfé&%} 1

sen mo kye pa dor jey tse
Whose fingernails grow to vajra tips,

fé&%ﬁ'ﬁ'qqk\rm@qw ]

dor jey nying po pak pa trek
Whose skin has a hard, vajra essence,

RReA=T IRy |
dor je treng tok pal dang den
The glorious one in a vajra necklace,

FRRgq gy |
dor jey gyen gyi gyen pa te
Adorned with vajra ornaments,
TRERN TRV |
ge gyang ha ha nge par drok
Bellowing a loud laugh, ha ha!

TR |
yi ge druk pa dor jey dra

The vajra sound, six syllables,
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RENRIRNIFRRY B |
jam yang chen poy dra che wa
The gentle sound, the greatest roar,

RS T T T |
jik ten sum na dra chik pa
The single sound of the three worlds,

FEARR RGNy A |
nam khay ta le dra drok pa
Resounding sound to the ends of space,

R Y
dra dang den pa nam kyi chok
Supreme of those who make a sound,

AT AT |
yang dak dak me de shin nyi

The genuine suchness selflessness,

WRAIHREG AR |
yang dak ta te yi ge me
The highest truth, the letterless,

Brmoo=Ra=o 0
Ty Rgad |
tong nyi ma way khyu chok te
Great bull proclaiming emptiness
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sn ¥Ry R |
sap ching gya chey dra drok pa
And thundering the profound and vast,

FYFYY AL |
cho kyi dung te dra chen den
The conch of dharma with a loud tone,

S YEY IS |

cho kyi gandi dra wo che

The gandi of dharma with a great sound,
RAEN Y RF AN |

mi ne nya ngen de pa po

Nirvana that does not abide,

FqragEN YR |
chok chu cho kyi nga wo che
Great dharma drum in the ten directions,

RN RF TN IR |
suk me suk sang dam pa te

Formless, with handsome form, sublime,

na tsok suk chen yi le kye

In manifold forms, arising from mind,
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Q‘]@Q“N'g&&\l'ﬂNN'Gﬁ'g!R’R@'ﬁRWI ]
suk nam tam che nang way pal

The glory appearing as all forms,
Q‘]@Q“N ‘R %ﬁ'&'@&'@&?ﬂ'ﬁ] ]

suk nyen ma li chang wa po
Supporting every reflection,

@qa'q&f\%m%qwgqm 1
tsuk pa me ching che war drak
Invulnerable, renowned as great,

FES YRR G AT |
kham sum wang chuk chen po te
Great sovereign of the three realms,

‘7\54’1'14\1"’45\1'@15'@'34\5’:"4'1118‘4\11 I
pak lam shin tu to la ne
Who dwells on the loftiest noble path,

ARASGIEN A |
dar wa chen po cho kyi tok
The apex of dharma, the great increase,

AR5 Y A YA |
jik ten sum na shon lu chik
Sole youthful body of the three worlds,
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T AT Y FA |

ne ten gen po kye guy dak

The senior, elder lord of beings,
QN'g'g"ﬂ'@N'NﬁS"RSR’QI I

sum chu tsa nyi tsen chang wa
Endowed with thirty-two marks, attractive,

YA YRA G LR |
duk gu jik ten sum na dze
The beautiful one of the three worlds,

. v\ v 5 " .
AR FFN AN GG G |
jik ten she lek lop pon te
The excellent teacher who knows the world,

qéﬂ'%ﬁ%‘“"ﬁﬁ“ﬁﬂ“"‘"a’ﬂ ]
jik ten lop pon jik pa me
The dauntless teacher of the world,

S PN AR 5F A G| |
gon kyap jik ten yi chuk pa

The guardian refuge the world trusts,

g gaRaq |
kyap dang kyop pa la na me
The unsurpassed refuge and defender,
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qsq's\tﬁa'sqzq'am'ﬁm'gﬁm ]
nam khay ta le long cho pa
Partaking of the expanse of space,

T8N ST NEF AR AN EE] |
tam che khyen pay ye she tso
The ocean of omniscient wisdom,

sl FRgasagqq| |

ma rik go ngay bup je pa

Who crushes the eggshell of ignorance,
Qﬁ'@'ﬁ'qu‘is\wqﬁl ]

si pay dra wa jom pa po

Destroyer of the cage of existence,

w . . . . . .

55 MR YN F IR |

nyon mong ma lu shi je pa

Who quenched entirely the afflictions

xR g B Rar N |
khor way gya tsoy pa rol son
And crossed the ocean of samsara,

Qﬁk\r'ﬁq:ﬂﬁ;@'\ﬂqs&“ ]
ye she wang kur cho pen chen
Who has the wisdom empowerment crown,
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EqaraR NRSEN FE RN |
dzok pay sang gye gyen du tok
With perfect buddhas as ornaments,

YA ARG g g |

duk ngal sum gyi duk ngal shi

Who pacified the sufferings

Of the three sufferings, quelled three,
qarNaragRws FarnysEa |
sum sel ta ye drol sum top

And reached the three freedoms, infinite,

%qnv\rla\'mﬂ'i«ﬂ#ﬁm] 1

drip pa kiin le nge par drol
Delivered from all the obscurations,

Yoo T e
ARAGRAGRGITJ/Y] |
kha tar nyam pa nyi la ne
Dwelling in space-like equality,

(2N
S RN R TF AN AR |
nyon mong dri ma kiin le de
Beyond all stains of the afflictions,
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QIR FA ] |
di sum du me tok pa po
Who realized the three times are timeless,

s I |
sem chen kun gyi lu chen po
Great naga of all sentient beings,

T A B S A I |
yon ten to chen nam kyi to
The crown of crowns of qualities,

“ﬁqﬁmﬂqwmgaﬁmm 1
nyon mong kiin le nam drol wa
Emancipated from all afflictions,

qw&mﬁmwwmqq«m ]
nam khay lam la rap ne pa
Established on the paths of the skies,

AR ]|
yi shin nor bu chen po chang
Who holds the great wish-fulfilling jewel,

RIS R & P I |
khyap dak rin chen kiin gyi chok

Pervasive lord, the best of all jewels,
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ﬁqq'qmaﬁ:@q'@w&r%] 1
pak sam shing chen gye pa te
The great and bountiful heaven tree,

AR SR A& |

bum pa sang po che way chok
The great, supreme fine vase, the doer

Iy NS A |
je pasem chen kun don je
Who acts for all beings’ benefit,

A NN ST RGN AR |
pen do sem chen nye shin pa
Benevolent, tenderhearted toward beings,

qa::qﬁ«ﬁ:'iﬂiﬁ&'m 1
sang ngen she shing du she pa
Who knows good and bad and when it is time,

RIS |
khyap dak dam she dam tsik den

Who knows and has samaya, pervasive,

SN NN FFARETGN] |
di she sem chen wang po she
Who knows beings’ faculties and the time,
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g&'ﬁmqw«m'&ﬁmﬁ'ﬂ‘ ]
nam drol sum la khe pa po
Who has realized the three liberations,

. . . . . v\
a7 A SR T 5] |
yon ten den shing yon ten she
Who has and knows qualities, who knows dharma,

fﬁﬁNﬂmﬁwqmﬁNa@q 1
cho she tra shi tra shi jung
Propitious, emerging auspiciousness,
VA . . . 1“ .
SN F YT |
tra shi kiin gyi tra shi pa
The most auspicious of all auspiciousness,

QN RR I GFLA) |
drak pay tra shi nyen drak ge

Renown, good fortune, fame, and virtue,

AR aSE 3 N RREE F] |

uk jin chen po ga ton che
Great sigh of relief, great festival,

SRR ARG Y |
ga chen rol mo chen po te
The great delight, the great enjoyment,
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SRR Ty g B |
kur ti rim dro pln sum tsok
Abundance, given service, served,

) AR IR |
chok tu ga way drak dak pal
The delighted, glorious, honored lord,

< g B B TEAY |
chok den chok jin tso wo te
Who has and gives the supreme, preeminent,

aqm'@'z'\s«ﬂ'aqa'gfm 1

kyap kyi dam pa kyap su 6

The highest refuge, the worthy refuge,
SNLEREREA]

jik ten dra te rap kyi chok

The foe of the world, the most supreme,

qéqk\rws\r@&'&m*qﬁ ]

jik pa ma lu sel wa po
The one who eliminates every danger,

RV LA IY=To] |
tsuk pu pu bu chang lo chen
A braid on his head and twisted braids,
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<IN |
ral pa mun dza cho pen tok
Dreadlocks, a topknot, munja, and crown,

TRERILH L |
dong nga tsuk pu nga dang den
Five faces and five braids of hair,

FERYIRGAT] |
sur pi nga wa me tok to

His hair in five buns, a crown of flowers,

sﬁiaﬂﬁm'@qw%qﬁm] 1
go dum tul shuk chen po pa
With a shaven head, great discipline,

axa'qxgﬁ'wq§m'@qﬁ'&£q 1
tsang par cho pa til shuk chok
Chaste conduct, supreme discipline,

IRETAR= BRI |
ka tup tar chin ka tup che
Perfect austerity, great austerity,

TR |
tsang ne dam pa gau ta ma
The bathed, the paramount Gautama,
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3&%’5&&'4’5:&'&1'«@1&1 1

dram se tsang pa tsang pa she
Pure brahmin who knows purity,

g’rq'qf\mﬂ'a:&'m'ﬁﬂ ]
nya ngen de pa tsang pa top
Who has arrived at pure nirvana,
ﬁm'wzxwas«ﬁmqw ]

drol wa tar pa nam drol LU
Freed, liberated, his body freed,

3 o= A=\
Fr RIS |
nam drol shi wa shi wa nyi
Liberation, pacified, peacefulness,

AR |
nya ngen de shi nya ngen de
Nirvana, passed beyond sorrow, peaceful,

ARG F T |
lek par nya ngen de dang nye
On the verge of excellent nirvana,

q%'%q'&m'qwzxg:m 1
de duk sel wa tar gyur pa
The final end to pleasure and pain,
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aq&amq&wm'qﬁ&ﬂﬁ 1

chak dral lii le de pa po
Free of desire, the basis transcended,

AR RN |

tup pa me pa pe me pa
Invincible, incomparable,
a'&"iq'&g:'qw\@qaﬂ ]
mi ngon mi nang sal je min
Unmanifest, unapparent, unlit,
g TE AR |

min gyur kiin dro khyap pa po
Unchanging, omnipresent, pervasive,
4 @2 A NN A |

tra shing sag me sa bon dral
Subtle, seed-free, and undefiled,
5«1’&5’5&'50\1'2’&@51 I

dil medildral dri ma me
Dustless and freed of dust, unstained,

%N'm'ﬁm'mgq&r\nl ]
nye pa pang pa kyén me pa
The flaws abandoned, free of faults,
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A . . . . . .

e R |

shin tu se pa se pay dak

Completely awakened, awake by nature,

v\ . v . . .
TR g =] |
kiin she kiin rik dam pa po
All-knowing, all-aware, supreme,
gsmxﬁ AR ENGIRAN] |
nam par she pay cho nyi de
Transcending the nature of consciousness,
Qﬁ&'ﬂ?}&'&ﬁ'@ﬂ'mmﬂ ]
ye she nyi me tsul chang wa
The wisdom endowed with nondual form,

FHRATI A BN TA| |
nam par tok me lhiin gyi drup
Thought-free, spontaneous, performing

iN'Q‘]Q&'NRN'@NWN@ﬁ'RW ]

di sum sang gye le je pa

The acts of the buddhas of the three times,
NRN FN R AL A |

sang gye tok ma ta ma me

The buddha with no beginning or end,
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ﬁ:’ﬁ&'«:&g&g@ﬁ'm 1

dang poy sang gye gyu me pa

The original buddha without causation,
l\ . . . . .

N AR |

ye she mik chik dri ma me

The single eye of wisdom, stainless,

i\ . . 2 . . \
VRGN SR IEF ] |
ye she li chen de shin shek
The wisdom body, tathagata,

NG |
tsik gi wang chuk ma wa che
The lord of speech, the greatest speaker,

g'd&'ﬁ&'&&}'gﬂ&@m{ 1
ma way kye chok ma way gyal
The king of speakers, the foremost speaker,

RS AT |
ma way dam pa chok gi ne
The finest speaker, most excellent,

FIRANRAFNNRF |
ma way seng ge tsuk pa me
The lion of speech, invincible,
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WGy TSBTGTN |
kiin tu ta wa chok tu ga
All-seeing and supremely delighted,

BRI YF Y |

si ji treng wa ta na duk

Wreathed in brilliance, beautiful,
Eﬁ'qa:'qqx'm'ﬁm@'ﬁg] ]

0 sang bar wa pal gyi beu

The eternal knot ablaze in fine light,

A FEF AR |

lak na 6 bar nang wa po

Light shining brilliantly from his hands,

IS ENEAY] |

men pa che chok tso wo te
The foremost, excellent, great physician,

SARGCREELRIN
suk ngu jin palaname
Unrivaled remover of painful barbs,

A F YNGR |
men nam ma lU jon pay shing
The tree of every medicine,
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AR ETASIE |
ne do chok gi dra che wa
Great enemy of all maladies,

LAY RA G R G |
duk gu jik ten sum gyi chok

Handsome, the greatest in the three worlds,

FRGHR R |
pal den gyu kar kyil khor chen

Glorious with the stellar mansions,

g’ﬂN'ﬂ@'ﬁ&'&ﬁ&'&ﬁ&'ﬂ@ﬂ"ﬁﬁ’(‘ ]
chok chu nam khay te tuk par
Planting the banner of dharma firm

BN Y FANBH AN REAN] |
cho kyi gyal tsen lek par dzuk

To the ends of space in the ten directions,

FFIGIN TR u= ] |
dro na duk chik yang pa te
The sole vast parasol for beings,

g&N'ﬁR’%R’E&'ﬁ@N'RﬁR’SE‘] 1
jam dang nying jey kyil khor chen

The mandala of love and compassion,
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TETETRII |
pal den pema gar gyi dak

The glorious lotus lord of dance,

SARSEC R ELR AN
khyap dak chen po rin chen duk

Jeweled parasol, great pervasive lord,

N:N'@N'Qa@'q%ﬂ%ﬁ'c%] 1
sang gye kiin gyi si ji che
Great brilliance of all the buddhas,

N:N'@N'Qq@'a'%:'q] 1

sang gye kiin gyi ku chang wa
Who has the body of all the buddhas,

NRN@NQS‘@;"JQ@R%I ]
sang gye kin gyi nal jor che
Who is the great yoga of all the buddhas,

A EARCRALLER B
sang gye kiin gyi ten pa chik
The single teaching of all the buddhas,

ERRe 3T YT |
dor je rin chen wang kur pal
The vajra ratna empowerment’s glory,
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RG 3 AT |
rin chen kiin dak wang chuk te
The lord of all the rulers of jewels,

ARSI I I |
jik ten wang chuk kiin gyi dak
The master of all the lords of the world,

FRessa 537 |

dor je chang wa kiin gyi je

The lord of all the vajra bearers,
NRN@NQS‘@@Q}N%QI I

sang gye kun gyi tuk che wa

Who is the great mind of all the buddhas,

NRN@NQS‘@@Q}NNQ}%N] ]
sang gye kiin gyi tuk la ne
Who dwells in the mind of all the buddhas,

sang gye kun gyi ku che wa
Who is the great body of all the buddhas,

Nm'@«'@@'ﬂw:’m:&ﬁ 1

sang gye kiin gyi sung yangyin
Who is the speech of all the buddhas,
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EERargRas) |

dor je nyi ma nang wa che
Great radiance of the vajra sun,

LECRERRRT]
dorjedawadrime o
The stainless light of the vajra moon,

EQ“N'SN"’J'KE‘N'&Q}N'N'@] 1

chak dral la sok chak pa che
The first detachment, great attachment,

Ry B ans R |
kha dok na tsok bar way 6
The light that blazes many colors,

ER YR BN NRNE| |

dor je kyil trung dzok sang gye
The vajra posture of perfect buddha,

N:N'@N'qﬁ'qa%wagqﬁ] 1
sang gye dro way cho dzin pa
Holding the buddhas’ dharma for beings,

ﬁqm'gqﬂm'@m’qggal ]
pal den sang gye pema kye
The glorious buddha born of a lotus,
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. . v\ . . .
TR sR AR |
kiin khyen ye she dzo dzin pa
Who holds the trove of omniscient wisdom,
@m’ﬂé’qgmg%qw%q 1
gyal po gyu tril na tsok chang
The king who bears diverse illusions,
%’Q'NRN'@NQQ‘]’QQ‘]N'@MI ]
che wa sang gye rik ngak gyal
The great, the buddha who holds awareness,

EREE IR |

dor je non po ral dri che
The keen-edged vajra, the great sword,

AayaE g |
yi ge chok te nam par dak
Completely pure, the paramount letter,

%qn‘%qﬁggqgw'q&‘ ]
tek pa chen po duk ngal cho
Great vehicle that cuts suffering,

B & dFNEZEN] |
tson cha chen po dor je cho
Great weapon of the vajra dharma,
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FRaa&RgRY |
dor je sap mo dzi na dzik
The profound vajra, victor of victors,

RRATER SRR |
dor je lo dr6 don shin rik
The vajra awareness of things as they are,

X Y T EANA] |
pa rol chin pa kiin dzok pa
The perfection of all transcendences,

VAN AT TARE] |
sa nam kun gyi gyen dang den
Endowed with the ornaments of all levels,

FERRAA AR EN] |
nam par dak pa dak me cho
Completely pure dharma of selflessness,

WRRI RGN FRF R |
yang dak ye she da 6 sang

The excellent moonlight of true wisdom,

B R YgTTY |
tson chen gyu tril dra wa te
The great exertion, the net of illusion,
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85 5 IF I T |
gyl kun gyi ni dak po chok

The highest sovereign of all tantras,

FRasRR e |
dor je den nima li den
Endowed with every vajra seat,
Qﬁ&'ﬁ'g&&'&'@&'%q ]
ye she ku nam ma lu chang
Endowed with every vajra body,

Qq‘@na:ﬁﬁ'ﬁqu:] ]

kiin tu sang po lo dro sang
Samantabhadra, the fine mind,

N YT aFaaRsy| |

sayinying po dro wa dzin
Kshitigarbha, holder of beings,
NRNFNFF YIS |

sang gye kiin gyi nying po che

Great essence of all buddhas, the holder
gm'@'@ﬁ;ﬁﬁ%‘qw%:] 1

tral pay khor lo na tsok chang
Of various wheels of emanation,



ARRANGED FOR CHANTING IN TIBETAN

AR B am g s |
ngo po kiin gyi rang shin chok
The highest nature of all things,
RN YRR Ry |
ngo po kin gyi rang shin dzin
Who holds the nature of all things,

JRIENGYEE |

kye me cho te na tsok don

Unborn phenomena, various objects,
BN N5 ENGRAERA |

cho kiin ngo wo nyi chang wa

Who holds the essence of all phenomena,
Guran sy g Sayal |

she rap chen po ke chik la

Who in an instant of great prajna

BN PR R NAFS] |
cho kun khong du chii pa chang
Has knowledge of all phenomena,

B 5 s EE IR FAN Y] |
cho kiin ngon par tok pa te
Clear realization of all phenomena,



RECITING THE NAMES OF MANJUSHRI

A HEAAIRIRALA |

tup pa lo chok jung way ta

The end of being, the Sage, best mind,
%qﬁx&r&‘r\:q‘a’qr\ﬂ] 1

mi yo rap tu dang way dak

The still one, thoroughly clear in nature,
Eﬂ&'ﬂ&'&(&'@&'gﬁ'@ﬂ'@&?’] 1
dzok pay sang gye jang chup chang
Who holds a perfect buddha’s awakening,
NENFN T DS YA |

sang gye kln gyi ngdn sum pa
Perceptible to all the buddhas,
Qﬁ&'&'@ﬁﬁ';ﬂﬂ&m] ]

ye she me che 6 rap sal

The flame of wisdom with brilliant light,

FRREFITTIY |

do pay don drup dam pa te
Supreme at achieving desired aims,
=5 MR gaarsq 5 ERA| |
ngen song tam che nam jong wa
Who purifies all lower realms,



ARRANGED FOR CHANTING IN TIBETAN

s FNawrsg E Y aE |
gon po sem chen kun gyi chok
Protector, foremost of all beings,

Q&N'Sﬁ'ﬁ&&'%ﬁ'?ﬂ'ﬁm’éﬂ ]
sem chen tam che rap drdl je
The liberator of all beings,

X2 . . . . . .

SRR ARG |

nyon mong yil du chik pa wa

Sole warrior battling afflictions, destroying

Ry A RqararaXas] |
mi she dra yi drek pa jom
The enemy unknowing’s vainglory,

F YRR asxmaarsREs| |
lo den gek chang pal dang den

Intelligent, alluring, glorious,

qtgqﬂ%gq‘q@qu%:m 1
ten po mi duk suk chang wa
Heroic, hideous in his form,

g 3 |
lak pa gya po kun kyo ching

Waving a hundred staff-like arms
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Mera gan IR IR A |
gom pay tap kyi gar je pa
And stepping with his feet in dance,

RRAGF A A IFNRA |
pal den lak pa gye gang la

Glorious, his hundred arms extended,

qsq's\tmq'@qnqu@ﬁﬁ] ]
nam kha khyap par gar je pa
His dance expanding throughout space,

N &RYarafRaE A E| |
sayi kyil khor shiyi khyon

Pressing the whole earth mandala

FRArQ TRy aRa N TEE| |
kang pa ya chik til gyi non

Down with the sole of just one foot,
FRERR NG TREF DN IR |
kang tep sen moy khyon gyi kyang
Holding the top of Brahma’s cosmos
S:N'@ggmm%qunﬁql ]
tsang pay yul sa tse ne non

Down with the nail of his big toe,
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. . A . . . .
R RAESEARLCTE
don chik nyi me cho kyi don
One meaning, nondual, dharma’s meaning,

AR AR B AR RS |
dam pay don ni jik pa me
The indestructible ultimate meaning,

s Ry BN i S| |
nam rik na tsok suk don chen
Manifold consciousness, form as object,

. . '\ . . .
AR ARFHAN TR |
sem dang nam she gyl dang den
The stream of mind and consciousness,

R YRR |
ngo don ma lu nam la ga
With passion for every true benefit,

o= =o q 0 5
TR S |
tong pa nyi ga do chak lo
With passion for emptiness, passionate mind,

Qﬁ'@'qﬁﬁ'aﬂw&t’qmgmm ]
si pay do chak sok pang pa
Desire for existence and such transcended,
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AR TR BT |
si sum ga wa chen po te
Great joy for the three existences,

SR NEE A |
trin kar dak pa shin du kar
The one as white as a pure white cloud,

Eﬁ'qa:'gq"q‘&a'qa’iﬁ] I

0 sang ton kay da way 0

Fine light, the light of an autumn moon,
%’&'%&'ﬂﬁ'ﬁ@m’gxs@w 1
nyi ma char kay kyil tar dze

The beautiful disk of the rising sun,
N5 FRER FANBTAN] |

sen moy 0 ni she cher mar

The light of his nails intensely red,
gﬁ'mqns:’ﬂaﬁqv@%] 1

cho pen sang po ton kay tse

A sapphire tip on his fine crown,

s s A |
tra chok ton ka chen po chen
Great sapphire in superior hair,
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SRR |
nor bu chen po 6 chak pal
Great jewel with glorious brilliance,

N:N'@Ngm’qagq'ﬁ:gﬁ 1
sang gye tril pay gyen dang den

A buddha adorned with emanations,

AR SRR G P |
jik ten kham gya kun kyo pa

Who shakes a hundred universes,

gegARREsvER A |
dzu trul kang pay top chen den
Who has the great power of the feet of miracles,

AR g T ams] |
de nyi dren pa chen po chang
Who holds great mindfulness of suchness,

SRR g |
dren pa shi po ting dzin gyal
Four mindfulnesses, the king of samadhi,

IRGIUF A AFAH |
jang chup yen lak me tok po
Enlightenment’s branches, the scent of flowers,
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. . \ . . . .
A AT AT T |
de shin shek pay yon ten tso
The ocean of a tathagata’s qualities,

o AgR R |
lam gyi yen lak gye tsul rik
Who knows the ways of the eightfold path,

N:’fﬂ'«:&g&ms@q'q] 1

yang dak sang gye lam rik pa

Who knows the path of true buddhahood,
NENTFNF VAN BIEIW] |

sem chen kiin la she cher chak
Greatly attached to all sentient beings

qw&mwggxaq&w&f\] I
nam kha ta bur chak pa me
But free of attachment, like the sky,

Sewsvag T SR g |
sem chen kun gyi yi la juk
Engaging all sentient beings’ minds,

S35 TF ARG |
sem chen kun gyi yi tar gyok
As quick as all sentient beings’ minds,
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. . . 2 2 c\
A IR Y FIRFTA] |
sem chen kun gyi wang don she
Who knows all being’s faculties,

Naarss T DR &)= |
sem chen kun gyi yi trok pa
Who captivates all beings’ minds,

SR e =)
Stk beatatall
pung po nga don de nyi she
Who knows the five aggregates’ meaning, suchness,

ﬁ&'ﬁﬂ'@ﬁ'ﬂ‘g'qﬁﬁ'ﬂ ] I
nam dak pung po nga chang wa
Who has the five pure aggregates,

EN'R@:’@'@'&MW':]W I
nge jung kin gyi ta la ne

At the end of all emancipations,
EN'RF(’R@R’Q'QE""\T'NHN] 1
nge par jung wa kun la khe

The knower of all emancipations,
EN'@@:’QQ@'Q&W%NI 1
nge jung kin gyi lam la ne

On the paths of all emancipations,
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RaraagR g |
nge par jung wa kin ton pa
The teacher of all emancipations,

. . . A . v
I PR |
yen lak chu nyi si tsa ton
Who uproots the twelve links, the root of existence,

ﬁﬂ"'\l'ﬁ&'ﬂ'ﬂ@'ﬂ%ﬁ'qﬁﬁ'] I
dak pa nam pa chu nyi chang
Who has the twelve aspects of the pure,

ARE ARGy FaraSy| |
den shi tsul gyi nam pa chen
The aspects of the four truths’ ways,

ﬁ&\rr\rqgﬁ'ﬁgqmﬂ'qasw] 1
she pa gye po tok pa chang
The realization of the eight minds,

. . . . . A .
SRR F GV |
den don nam pa chu nyi den
The meaning of the truths, twelve aspects,

o=
AbAERRRNEURIN
de nyi nam pa chu druk rik
Who knows the sixteen aspects of suchness,
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ENNFANIRGIA| |

nam pa nyi shi jang chup pa
Enlightened through the twenty aspects,
ER NN G Ry HEA |

nam pa sang gye kuin rik chok
Awakened, supreme all-knowing one,

Nm@u(ﬁ@gm&@ ]
sang gye kun gyi trul pay ku

Who issues countless tens of millions
FR Ry |

je wa pak me gye pa po
Of all the buddhas’ nirmanakayas,

ﬂﬁ%ﬂ"'ﬂ&&%ﬁ'&fﬁﬂ{%ﬂ&] 1
ke chik tam che ngon par tok
Clear realization of all instants,

e PR STRE IR |
sem kyi ke chik don kiin rik

Who knows the objects of all moments of mind,

Ry Eqran gy |
tek pa na tsok tap tsil gyi
Who realizes beings’ benefit
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R
dro way don la tok pa po
By various vehicles’ means and ways,

%q‘arq@&@&i&‘q@r\m] 1
tek pa sum gyi nge jung la
Emancipated by three vehicles,

SRR ARV IR |
tek pa chik gi dre bur ne
Dwelling in one vehicle’s fruit,

“ﬁqﬁm'ﬁs«mgawﬁqﬁa’qrﬂ ]
nyon mong kham nam dak pay dak
The nature cleansed of afflictive elements,

ma'ﬁ'ﬁs\wgs\wsﬁ@ﬁﬂq 1
le kyi kham nam se je pa
Who extinguishes karmic elements,

R F=F g ANIF |
chu wo gya tso kun le gal
Who crossed beyond all rivers and oceans,

PR g |
jor way gon pa le jung wa
Emerged from the wilderness through yoga,
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w . i\i . . .

55 ARG 5 55 AR |

nyon mong nye wa kiin nyon mong
Who has discarded forever afflictions,
ﬂﬂ'&ﬂ&'qsﬁ'ﬂ'ﬂﬁﬁ'ﬁﬁﬁﬁ1 ]
bak chak che pa ten pang pa

The near, the all-afflicted, and imprints,
B RGN 2AN] |

nying je chen po she rap tap

The effective one who benefits beings

B Wm e AR5 359 |

don yo dro way don je pa
With prajna, means, and great compassion,

AGARCHECE LN
du she kiin gyi don pang shing

Who abandoned the objects of all conceptions,

l\ 2 0 v . .
FNERR A< |
nam she don ni gak par je
Who stops the consciousnesses and objects,

s T R YRR |
sem chen kunyi yil dang den
The object of all beings’ minds,
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ey YRR |
sem chen kun gyi yi rik pa
Who knows all sentient beings’ minds,

S35 JF PR |
sem chen kiun gyiyi la ne
Who dwells within all beings’ minds,

SN R R |
de dak sem dang tlin par juk
Engaging their minds harmoniously,

Naarss TF A BaraxA| |
sem chen kun yi tsim par je
Who pleases all sentient beings’ minds,

Qs T IR |
sem chen kiin gyi yi ga wa
Delighting all sentient beings’ minds,

ngs\tm@ﬁq@m’q&fﬂ 1
drup pa tar chin trul pa me
The ends accomplished, free of confusion,

ﬁxwgs\w'sﬁ'gs«q:gm{ 1
nor wa tam che nam par pang
All the erroneous abandoned,
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”{qqﬁa'ﬁ'&?‘s@ﬁ'@ﬁ 1

don sum te tsom me pay lo
No doubt in his mind, the triple purpose,

SEERE VARG aR]
kiin don yon ten sum gyi dak
All purposes, by nature three qualities,

CFRR Y |
pung po nga don di sum du
The five aggregates’ meaning, the three times,

S Sssrss 3y |
ke chik tam che je drak che
Discerning distinctions in all instants,

SRS TR A B NRga| |
ke chik chik gi dzok sang gye

Perfect awakening in one instant,
N:N'@N'Qq'@x:ﬂaqﬂas:] ]
sang gye kiin gyi rang shin chang
Endowed with the nature of all buddhas,

YRR YN FYNTaET) |
U me U te U kyi chok
The bodiless body, foremost body,
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g yaRFFaE] |
lU kyi ta ni tok pa po
Manifesting the paramount body,

TR FRN Y BTG |
suk nam na tsok kiin tu ton
Always displaying various forms,

ARy ®5 TR 3579 |

nor bu chen po rin chen tok
The banner with the jewel, great gem,

N:N'@N'Qa@wgqmgq] 1
sang gye kun gyi tok ja wa
That which all perfect buddhas realize,

N:N'@Ng:’@ngﬁﬁ] 1
sang gye jang chup la na me
A buddha’s awakening, unexcelled,

QRPN AN FRA RS |
sang ngak le jung yi ge me

Devoid of letters, mantra born,

N YN BF T RAN AR |
sang ngak chen po rik sum pa
Three families of great secret mantra,
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RN AR |
sang ngak don kun kye pa po
Creator of all purposes

R F AR5 |
tik le chen po yi ge me
Of mantra, great bindu, letterless,

YR TRy |

tong pa chen po yi ge nga
Five letters, the great emptiness,

AR AT |

tik le tong payi ge druk
The empty bindu, the six letters,

CRERNCECECEERI N
nam pa kiin den nam pa me
With all the aspects, with no aspects,

YR ] |
chu druk che che tik le chang
With half of half of sixteen bindus,
mqwq*&q@%&quﬁm ]
yen lak me pay tsi le de

Partless, transcending calculation,
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[NE A5 N AR FERES] |
sam ten shi pay tse mo chang
Who holds the peak of the fourth dhyana,

. . . . v\ QA .
St Vi la lan NE R DA
sam ten yen lak kiin she shing
Who knows all branches of the dhyanas

PRSP |

ting dzin rik dang gy rik pa

And kinds and lineages of samadhi,
HRARF AN IF YN HE |

ting dzin LU chen i kyi chok

The samadhi kaya, the foremost body,

TN ERE YR E |
long cho dzok ku kin gyi gyal
The king of all sambhogyakayas,

gm'@'ﬁé’ﬁ'&'&%ﬂ ]

tral pay ku te ku yi chok

The nirmanakaya, the foremost body,
N:N'@Ngm'@@f\'%:m 1
sang gye trul pay gyl chang wa
Who sends diversely in all directions
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”@'ﬂ&'qgﬂagmﬂg'éngqgﬁl ]
chok chur tril pa na tsok gye
A lineage of buddha emanations,

Rk F <RI |

ji shin dro way don je pa
Who acts according to beings’ needs,

YRy |
lha dang lha wang lhayi la
The god above gods, the lord of deities,

J TR |

lha yi dak po lha min dak

The lord of gods, the lord of demigods,
ASRFRIRTY RG] |

chi me wang po lhayi la

The deathless lord, supreme among gods,

q”éa&@qq‘z{s\w@r\'rﬁ:’@qﬁ] ]
jom je jom je wang chuk po
The destroyer, the lord of the destroyers,

Qﬁﬁa’ﬁn‘ﬁ'qmm’%wm 1
si pay gon pa le gal wa
Who crossed the wilderness of existence,
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TRy adsay) |
ton pa chik pu dro way la
Sole teacher, guru for wanderers,

AR5 BN IGRRI A |
jik ten chok chur rap drak pa
Renowned in worlds of the ten directions,

SRR |

cho kyi jin dak che wa po

Great lord who gives the gift of dharma,
g&«'&ﬁ'ﬁ&'&&'q% ]

jam pay go cha che pa te

Girded in armor of loving-kindness,

JRERFwagaF| |

nying je yi niya le go

Wearing the breastplate of compassion,
QuaRaryasRqgEaN| |

she rap ral dri da shu tok

With the sword of prajna, a bow and arrow,
T T AqaragaE Ny |

nyon mong mi she yul ngo sel
Triumphant over afflictions and ignorance,
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TG |
pa wo du dra du dul wa
The foe and subduer of maras, the hero,

qiﬁ'qaa'qéqawﬁm'qxéﬂ ]
di shi jik pa sel war je
Dispeller of the four maras’ dangers,

I |
di kyi pung nam pam je pa
The vanquisher of all maras’ armies,

ﬁ&'@'&:&@«'q&q%q@ﬁ ]

dzok pay sang gye jik ten dren
The perfect buddha, guide of the world,

AR SRR AR
cho 0 t6 0 chak gi ne
Worthy of offering, praise, and tribute,

FUFRIR AR |
tak tu ri mor jaway 6
Always worthy of reverence,

qqﬂi&ﬁqug’q&'agq ]
kur 0 je par ja way chok
Deserving esteem, most venerable,
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Y IRENFERRA |
chak jar 6 pa la may rap
Worthy of homage, the highest guru,

"\Eﬂ'%ﬁ'ﬂﬁ&'ﬁﬁ&’ﬂ%q'qﬁﬂ ]
jik ten sum po gom chik dro
Who crosses three worlds in a single step,

s\xrnq'ﬂgx'&zq&ﬁ'gaﬁxﬂﬁ] ]
kha tar ta me nam par non
Whose stride is unbounded, like the sky,

R IR |
sum rik tsang ma dak pa te
Who knows the three, who is clean and pure,

v\ . . . . .
ERIN ST IR |
ngon she druk den je dren druk
The sixfold clairvoyance, six recollections,

gr\'@:r&sw'ﬁqq&swgm@ 1

jang chup sem pa sem pa che
The bodhisattva, the great being,

gy S TR |
dzu trul chen po jik ten de
With great miracles transcending the world,
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Qs XarYa @ aga) |
she rap pa rol chin pay ta
Transcendent prajna’s culmination,

A== Do DEN=6
NARAL RV AR

she rap kyi ni de nyi top

Who has through prajna arrived at suchness,

SR RA A R RS |
dak rik shen rik tam che pa
All knowledge of self and knowledge of other,

7[5y A RE KR AR F )& |
kiin la pen pay gang sak chok
The greatest being, who benefits all,

RRI PRIy |
perja kiin le de pa te
Transcending all comparison,

QuRRqN IR ) |
she dang she jay dak po chok

Best master of the known and knowing,

WEECDRF 5T |

tso wo cho kyi jin dak te
The foremost giver of the dharma,
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IR T |

chak gya shi poy don ton pa

Who teaches the meaning of the four mudras,
qﬁ'ﬂ&'&%ﬁ'ﬂ@?’ﬂé‘&@'&%ﬂ" 1

dro way nyen kur ne kyi chok
The one most venerated by beings

EN'R@:'qQN'ﬁqﬁﬁ'gmm'ﬁ] 1
nge jung sum po dré nam kyi
Who've reached the three emancipations,

ARSI AN |
don gyi dam pa nam dak pal
The ultimate, the purified glory,

q%q‘%q'qﬁs\ra\';{m'qs:@ ]
jik ten sum na kal sang che
The greatest fortune in the three worlds,

R SR I |

pal den jor wa kiin je pa

The glorious one who brings all riches
qgsq'ﬁqm'ﬁqm'ﬁ:'gq@'&gq ]
jam pal pal dang den pay chok

Is Manjushri, best of the glorious.
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<& §aF R SEN R Y |
chok jin dor je chok khyo du

Homage! Great vajra who gives the supreme,

R FHRR IR | |
yang dak tar gyur khyo la du
O highest truth, I bow to you.

=R = et
tAtAE SNSRI
tong nyi nying po khyo la du
I bow to you, born of emptiness;
NRN'@N'@R’@Q'@Z'\W'RiﬁI 1
sang gye jang chup khyo la du
Buddhas’ awakening, I bow to you.
N:N'@N'quﬁr\mwﬁr\] ]
sang gye chak pa khyo la di
I bow to you, the buddhas’ passion,

N:N'@N'qﬁﬁm'gq'qam'%ﬂ ]
sang gye do la chak tsal du
I bow and prostrate, O buddhas’ desire.

N:N'@N'ﬁ@&'qﬁr\wq@ﬁ{ 1
sang gye gye pa khyo la di
I bow to you, the buddhas’ joy;
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NE\N'@N’{WN'@QTRSW%:'\] ]
sang gye rol la chak tsal du
I bow and prostrate, O buddhas’ delight.

N:N'@N'qg&'qﬁﬁw'qiﬁ] I
sang gye dzum pa khyo la du
Smile of the buddhas, I bow to you;

NRN'@N'Q@ﬁ'ﬂ'@Q‘]'RSN’RiﬁI I
sang gye she la chak tsal du
Laugh of the buddhas, I bow and prostrate.

0 o N e
NSNS |
sang gye sung nyi khyo la du
Speech of the buddhas, I bow to you;

NRN'@N'@Q‘]N’N'@Q‘]’QSN’R@ﬁI 1

sang gye tuk la chak tsal du
Mind of the buddhas, I bow and prostrate.

A g B |
me pa le jung khyo la du
I bow to you, born of nothingness;

NRN'@N'R@R’Q'@Z'\W'RQﬁI 1
sang gye jung wa khyo la du

Homage to you, arisen from buddha.
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RN AR |
nam kha le jung khyo la du

I bow to you, who are born of space;

PN gRET A |
ye she le jung khyo la du

Homage to you, who arise from wisdom.

§ogEIRTa |
gyu trul dra wa khyo la du

I bow to you, the net of illusion;

SRR A |
sang gye rol ton khyo la du
I bow to you, the buddhas’ dancer.

ﬁ&N’Bﬁ’QNN'Sﬁ'\@’ﬁW'%ﬁ] 1
tam che tam che khyo la du
I bow to you, the all of all;

TSR |
ye she ku nyi khyo la du

O wisdom kaya, I bow and prostrate.

&’.Ng.éa.w.g.q.ﬂ.g.q.aﬂg.qgg@s W'@H Lﬁ'b}lg
OM SARVA DHARMABHAVA SVABHAVA VISUDDHA VAJRA CAKSU A
A AM AH
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vﬂi Cpgem—— I~) . . T el id = 2

TG NFFHUTTVE TV

PRAKRTI PARISUDDHAH SARVADHARMA YADUTA SARVA
TATHAGATA

XS] '“'r\ri' vemye e .a‘.%
§ATNE IR TY TN
JNANAKAYA MANJUSRI PARISUDDHITAM UPADAYETI
. O RIT ' "' rTI'T—" A' . (0000
T NFHANIIRFIIR9R
A AH SARVA TATHAGATA HRDAYAM HARA HARA
. O'A° . . . v 2 Av ’A’ L] .
SRR ECECETRRTR
OM HUM HRIH BHAGAVAN JNANAMURTI VAGISVARA
MAHAVACA SARVA DHARMA GAGANAMALA SUPARISUDDHA
CSENECR R
DHARMADHATU JNANA GARBHA AH
\v N’ m- . v\v a .
AENRRAEFERRER] |

de ne pal den dor je chang
And then the glorious Vajradhara,

SRRGRCNEREREE
ga shing gu ne tal mo jar
Pleased and delighted, joined his palms
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. . . . . . \
SRR E R RS |
gon po chom den de shin shek
And bowed to the Bhagavan Protector,

Eqk\m:&@&w'gq'qamqﬁ ]
dzok sang gye la chak tsal ne
Tathagata, the Perfect Buddha.

REadE s At s |
de ne gon po sang way dak
Together with the myriad

g ERETREA |
lak na dor je tro woy gyal
Other protectors, lords of secrets,

B SEESTY |
na tsok shen dang lhen chik tu
Vajra bearers, and wrathful kings,

AR R AR
sang to ne ni tsik di sol
In a loud voice, he spoke these words:

SN RS VSRR |
gon po dak chak yirang ngo

“Protector, we rejoice! It’s excellent!

+ 139 .



RECITING THE NAMES OF MANJUSHRI

&q&'ﬁ&q&'&t"&qm'q:qﬁxm 1
lek so lek so lek par sung
It’s excellent; you have spoken well!

griaagagasaaq) |
nam drol dre bu tsal wa yi
You've brought the great benefit of reaching

s A gAY |
dro wa gon me nam dang ni
Completely perfect enlightenment

R S URAA E A |
dak chak yang dak dzok payi

To us and to defenseless wanderers
SRR AR NREF BFN=A| |
jang chup top pay don chen dze
Who seek the fruition, liberation.

é’qgm'sqa'@mﬂzgqm 1
gyu trul dra way tsul ten pa
This immaculate, excellent path

AR F gAY AR |
di ni nam dak lek pay lam
Teaches The Net of Illusion’s ways.
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aq%:wr\&'m'@%'%] 1

sap ching yang la gya che te
It is profound, expansive, and vast,

B35 A REF I |

don chen dro way don je pa
And has a great purpose; it benefits beings.

N:N'@N'g&&'@'@mﬂ%’%] ]
sang gye nam kyi yul di ni
The object of the buddhas indeed,

EqaraR NRS G F DA |
dzok pay sang gye kiin gyi she
It is taught by the perfect buddhas.”

ﬂg&"gqﬂﬁk\l'ﬁﬁﬂ'ﬁﬂﬂdaﬁl\l’&SJN'ﬁﬂ&"{i’ﬁ&ﬂ&'&ﬁqwf{
A RRER |

chom den de jam pal ye she sem pay don dam pay tsen yang
dak par jo pa

This completes The Ultimate Recitation of the Names of the Bhagavan
Wisdom Kaya Manjushri,

T AN A T GG Y EN ]
chom den de de shin shek pa shakya tup pe sung pa dzok so
taught by the Bhagavan Tathagata Shakyamuni.
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ANALYSIS



DH

NS

NSL
PLT

RS
RSJs
RSJT
T1

VVs

VVrT

Abbreviations

Dunhuang manuscript. 'Phags pa jam dpal gyi mtshan yang
dag par brjod pa.

“Manjusrijnanasattvasya Paramartha Namasamgitih.”
In Davidson 1981.

“Aryamanjusrinamasamgiti.” In Lalah, 1994.

Jam dpal ye shes sems dpa'i don dam pa'i mtshan yang dag
par brjod pa. D360.

Rinchen Sangpo 1997

Ravisrijiiana 1994.

Ravisrijiiana D1395.

"Phags pa jam dpal gyi mtshan yang dag par brjod pa.
In Carré 2020, pp. 22-62.

Vilasavajra. Namamantrarthavalokini, chapters 1-5.
In Tribe 2016.

Vilasavajra D2533.

Sanskrit commentaries in Tibetan translation are referred to by the

author’s name. The Tibetan translations of Ravisrijiana and Vilasa-

vajra are referred to by the abbreviations listed above when necessary

to avoid confusion with the Sanskrit.
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Reciting the Names of Manjushri

Discrepancies and inconsistencies are to be expected in any ancient
text passed down through many centuries in different manuscripts
and editions, and even more so in the translations produced by differ-
ent translators at different times and places. With the Tibetan trans-
lations of the Namasamgiti (NS), some are closer to the extant Sanskrit
in literal and grammatical terms, and some exhibit more differences.
As I reviewed the sources during the initial stages of work on this
translation, I began to notice a number of discrepancies in the verses
between NS and the earliest Tibetan translation (T1) that could not be
explained as solely differences of interpretation. These are differenc-
es of detail, several of which could be due to a difference of one word
or even of one or two letters in the Sanskrit. But they are not only
found in T1. They also carry over into some of the Indian commentar-
ies found in Tibetan translation in the Tengyur and from there into
the Tibetan commentarial tradition. This made me suspect that the
some of the differences may have been due not to differing interpre-
tations or error but to differences in the Sanskrit manuscripts used
for the translation. In other words, T1 and several commentaries were
likely based on another, slightly different version of the Sanskrit that

is no longer extant (or at least not readily available).
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The reason this is important is that T1 has had a strong influence on
all the later Tibetan translations and commentaries, even though its
own existence was overshadowed by Rinchen Sangpo’s revision (RS).
Its distinctive formulations of some lines have filtered into the Tibet-
an commentarial tradition, so the question thus arises in a transla-
tion project: which versions of these lines should be translated, those
from NS or from T1? The answer to this question depends at least in
part on whether the variants are mistakes (either translation mistakes
or editing mistakes that have crept in over the centuries) or whether
they are corroborated in other sources and thus reflective of a differ-
ent Sanskrit original.

It is clear from the commentaries in the Tengyur that gurus and
scholars in medieval India were aware of the different versions of NS,
as the Indian commentators Umala Gawa™ and Narendrakirti both
mention them. That there were different versions is also not lost on
modern scholars. Davidson notes that there are minor differences in
the recensions used by the earliest commentators — Manjusrimitra,
Vimalamitra, Vilasavajra, and Garap Dorje, whose work he dates to
the mid to late eighth century — but does not “systematically ex-
ploit the commentaries for variant readings.”"” But the different read-
ings in the commentaries can provide corroboration of the variants
in T1, so examining them became the principal method for determin-
ing whether those variants are mistakes or reflect a different Sanskrit

original. This study therefore examines the readings in the Indian

59 Simplified Roman phonetics of the Tibetan names are used for Indian masters whose
Sanskrit names are not attested. Wylie transcriptions may be found in the bibliography.

60 Davidson 1981, p. 5nl.
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commentaries available in Sanskrit and in Tibetan translation to de-

termine what degree of support they offer to the variants in T1.

Sanskrit Sources

Based on the fact that the four eighth-century commentators used
different versions of NS, Davidson suggests that NS had initially ap-
peared by the beginning of the eighth century,”' but the manuscripts
used as the basis for modern editions of the text likely date from lat-
er centuries. In the nineteenth century, the Russian scholar I.P. Mi-
naev produced the first modern edition by a Western academic of
the entire text, including the Benefits chapter. Durgha Das Mukherji
and Raghu Vira published editions of the verses in 1963 and 1966, re-
spectively, but neither included the Benefits chapter. The most useful
and easily available edition of the Sanskrit is Ronald Davidson’s 1981
edition (NS), which includes the full text including Benefits chapter
as well as his English translation. This is the edition primarily used
for the analysis of the verses, though the other editions were also all
checked. The entire Sanskrit text is also embedded in Banarsi Lalah’s
edition of the Ravi Sri Gupta’s commentary, likely added by the edi-
tor. In the verses, this edition (NSt) mostly matches NS, particularly in
the lines of interest in this study, but the text of the Benefits chapter
differs, especially in the fourth of the six chakras or sections.

The differences in the Sanskrit verses among the various extant

Sanskrit versions are mostly spelling variations or scribal error. A few

651 Davidson 1981, p. 5.
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also reflect different commentarial interpretations, such as in v. 144d
where some versions read sataksarah (“the hundred syllables”) while
others read sataksarah (“the six syllables”) and in v. 60c where some
include an avagraha™ and some do not — yonir (origin or birthplace)
versus ‘yonir (no origin or no birthplace). The differences likely come
from a text that was originally transmitted orally being transcribed
by scribes in different times and places who may also have received
different explanations by their gurus.

A few commentaries have also been preserved in Sanskrit. The
most well known are Vilasavajra’s Namamantrarthavalokini (VVs),”
which likely dates to the eighth century and is often classified as a
yoga tantra interpretation, and the tenth-century master Ravisrijna-
na’s Amritakanika (RSJs), which bases its interpretation on the Ka-
lachakra teachings. In the thirteenth century, Vibhatichandra wrote
a sub-commentary on RSJs entitled Amrtakanikoddyota that is also
included in Lalah’s edition of RSJs.”

None of these Sanskrit sources exhibit the variations characteristic

of T1, which will be discussed below. They do, however, match some

62 An avagraha is a sign (usually transcribed in Roman letters with an apostrophe) that
indicates where an initial a is dropped because of sandhi. Since the prefix a- often is used as
a negation, avagrahas also frequently indicate negation.

63 Thefirst five Adhikara or chapters of VVs are in Tribe 2016, pp. 220-290. This author is not
aware of any modern edition of the remainder of this text, so the Sanskrit of this text for later
chapters has not been consulted.

64 There is another Sanskrit commentary, the Gidhapada, that is usually attributed to Ad-
vayavajra, who also wrote another, shorter commentary that was translated into Tibetan,
though the Gldhapada was not. As the sole manuscript located is in the Newari vartu script
and no modern edition has yet been produced, it has not been consulted for this study.
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of the later Tibetan translations of both the root and commentaries.
It thus seems likely that these Sanskrit texts and some of the texts
preserved in the Tibetan descend from the same Sanskrit original

root text and represent one stream in the transmission of NS.

Tibetan Translations of Reciting the Names

Reciting the Names was first translated into Tibetan in the late eighth
century. The ninth-century Denkarma catalog of early translations
includes an entry for a complete translation including the Benefits
chapter. It is likely that this translation is T1, which is found in two
collections of early translations, the Nyingma Gyii Bum (rNying ma
rgyud bum, Complete Nyingma Tantra) and the Kama Shintu Gyepa
(bKa’ ma shin tu rgyas pa, The Extensive Collection of Kama) as well
as in four manuscripts from Dunhuang, including one (DH) that in-
cludes the entire Benefits chapter. The Complete Nyingma Tantra
edition and DH both lack a translator’s colophon, but the Extensive
Collection of Kama edition does provide one that attributes it to the
great early translators Chokro Luyi Gyaltsen and Kawa Paltsek (both
8th c.) working under the guidance of Padmasambhava with Vairot-
sana as an editor. Moreover, the fact that DH was found among the
Dunhuang manuscripts corroborates that T1 was translated during
the ancient translation period, as the library cave in Dunhuang from
which it was extracted was filled with this and other manuscripts and

then sealed shut sometime within 150 years of 862 CE.” Dalton and

65 Whitfield, p. 1.
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van Schaik argue that the cave was sealed early in the eleventh cen-
tury and that few if any of the Tibetan manuscripts are from earlier
than the tenth century.”

T1 has clearly had a great influence on later translations, several of
which seem to be revisions of it rather than entirely new translations.
Its influence on the Tibetan commentarial tradition is also clear, as
several of the translations of Indian commentaries are based on it,
as are several later commentaries by Tibetan authors. Notably, it is
embedded in the translation of Vimalamitra’s commentary, which
was translated by Nyak Jiianakumara (8th c.), one of Guru Rinpoche’s
twenty-five main disciples, and in Padmasambhava’s own commen-
tary, translated by Kawa Paltsek — further evidence of T1’s early date.

Though DH is almost certainly the oldest source for T1, it contains
more than a few obvious spelling and scribal errors and hence was
not suitable as a basis for the comparative analysis or the translation
of the verses. Instead, the well-edited version found in Carré’s French
translation was used. However, among all the sources for T1, the Bene-
fits chapter is only found in DH, which was therefore used as the ba-
sis for the translation of that chapter.

Later, the renowned translator Rinchen Sangpo (958-1055), work-
ing with the Indian panditas Sraddhakaravarma and Kamalagupta,
prepared a new translation, and his version (RS) has since largely su-
perseded T1, at least in terms of its renown, such that many Tibet-
an scholars and practitioners are unaware of the earlier translation.

Though the colophon presents it as an original translation and it is

66 Dalton and Van Schaik, 2006, p. xxi.
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often spoken about as Rinchen Sangpo’s work, it bears such strong
similarities to T1 that it seems likely to be a revision of it rather than
original work — Carré calls it the first correction in the introduc-
tion to his French translation.”” However, the colophons of Tibetan
translations are usually very careful to note when and by whom trans-
lations are revised (for example, the translation of Vilasavajra’s com-
mentary mentioned below), and the fact that this is not mentioned
in the colophon of RS would be unusual for a revision.”" Moreover,
there are several different versions of RS, and some editions attribut-
ed to Rinchen Sangpo — particularly those found in prayer books
(chos spyod) — are almost identical to T1. Determining which ver-
sion is indeed RS and whether it was a revision or original translation
would require research that is outside the scope of this translation
project but may be of interest to other scholars. Given the discrep-
ancies among the versions of RS, comparing the variants between it
and the other translations is impractical, and it is not included in the
analysis.

A few centuries later, Pang Lotsawa Lodré Tenpa (1276-1342)
prepared a new translation (PLT). As Pang Lotsawa explains in his

colophon:

Though the great translators of the past,

Translated this tantra and are known to all,

67 Carré 2020, p. 126.

68 Itis also possible that such details may have originally been included in the colophon
for RS but were gradually lost over the centuries.
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The second Lodr6 Tenpa translated this tantra —

The words and meaning — as they are in the scriptures.

Indeed, his translation matches NS much more closely than either T1
or RS; it is a good example of a common Tibetan translation style of
translating each Sanskrit morpheme literally. PLT is the translation
included in the Tibetan Kangyur, though it is rarely chanted. This
may be due at least in part to the fact that T1 and RS were already
both well entrenched by the time PLT was translated, or it might be
due to stylistic issues.

Still later, Shalu Lotsawa (1441-1527) revised RS to bring it closer to
NS while preserving its style to a greater extent than Pang Lodr6 Ten-
pa does. Only the verses of this translation have been preserved;” it
may well be that Shalu Lotsawa did not translate the Benefits chapter.
Two other translations, one by Garge from U and Chime Bum and the
other by Mankharwa, are mentioned in the colophon of a manuscript
of RS included in a handwritten Kangyur edition produced at Pukdrak
Monastery,” but neither of these translations seem to be extant.

In the context of this study, it is T1 that is of the greatest interest,
as it exhibits the greatest number of differences from NS. In the vers-
es, there are sixteen variants found in all the versions of T1 but not
in NS, plus an additional one found in DH, and the Benefits chapter
also differs slightly from the same chapter in NS. This suggests that

it is based on a different manuscript than the extant Sanskrit, per-

69 In addition to the version listed in the bibliography, Carré mentions a handwritten copy
in Dilgo Khyentse Rinpoche’s prayer book. Carré, p. 121.

70 Rinchen Sangpo (Pukdrak), folio 23a.
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haps representing a different lineage of transmission. PLT is, as not-
ed above, the Tibetan translation that is most similar to the Sanskrit,
in particular to NSt. The verses are mostly the same as in both NS and
NS, but the Benefits chapter is a translation of the version found in
NSt It thus seems to be a descendant of the same stream of trans-
mission as those two Sanskrit versions derive from. It does, however,
include a couple variants that do not match either NS and NSt. These

will be described after the analysis of the variants in T1.

Sanskrit Commentaries Translated Into Tibetan

The Tengyur contains dozens of works related to NS in several dif-
ferent genres, including commentaries of varying length, sadhanas,
mandala rituals (mandalopika), and instructions on how to recite it
(vacanopadesa), that were translated into Tibetan between the eighth
and fifteenth centuries. Among these, the commentaries that gloss
all or most of the words of the text are most useful for a study such as
this one, as their glosses or particular usage of each word may indi-
cate the meaning of the Sanskrit word, which can then be compared
to the meaning of the Tibetan words chosen by the translators. There

are fifteen such commentaries in the Tengyur.

[ssues in Translation

Of the commentaries that survive in Sanskrit, there are Tibetan
translations of two of them, Vilasavajra (VVT) and Ravisrigupta (RS]1).

Comparing the two is instructive, as they demonstrate different ap-
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proaches to incorporating the root and the commentary in a transla-
tion. One issue that any translator of a commentary on a well-known
and well-loved text must face is whether or not to use the existing
translation of the root text as it stands, especially if that text has been
memorized by most of the audience for the commentary. There are
several different ways to handle this problem, two of which are exhi-
bited VVr and RSJr.

Through most of the commentary, though VVs does not present the
root separately from its commentary, VV does, first giving a coup-
let or stanza of the root text largely as it appears in T1, even where
it differs from VVs, followed by the commentary. The commentary,
however, is translated accurately, using different words than appear
in T1 when there are differences in meaning between the word cho-
sen in T1 and VVs. In other words, though the root interpolated into
VVt mostly matches the variants in T1, the commentary matches
NS. VVrwas translated by the Indian pandita Smritijianakirti, most
likely during the eleventh century, and later corrected and finalized
by the Indian pandita Vajrapani and the Tibetan translator Lokkya
Sherap Tsek. The translation is generally of high quality, presenting a
lucid, easy-to-understand rendering of the Sanskrit.

The translation of Ravisrijnana displays a different approach.
Though Lalah’s edition of RSJs presents each verse before the com-
mentary on it, it seems that the original Sanskrit manuscripts omitted
the root verses. But unlike Smritijnanakirti, the translator (Lotsawa
Chak Gelong Choje Pal, who worked with the Indian masters Norbu
Pal Yeshe and Pal Nyima'i Wangpoy Oser) did not interpolate the root

text into the commentary, and his translation of the words of the root
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text embedded in the commentary match NS in meaning, though they
do not necessarily match any of the Tibetan translations exactly. RSJr
is also a good, clear translation of its original, although not perfect.
In this way, these two translations present two of the options avail-
able for the translator of a text such as NS. One s to present the root text
as people know it but translate the commentator’s intent and words,
even where it does not match the root, as VVt does. The second is
to translate the words and meaning of the commentary regardless of
whether they matched a preexisting translation, as RSJt does.
Though there is no extant Sanskrit of Anupama Raksita’s Amrta
bindu prati aloka breti,” its translators, the Tibetans Dharmakirti and
Dorje Gyaltsen working with the Kashmiri master Sugatasri, take a
third option and use an existing translation of the root as is, regard-
less of whether it matches the meaning of the Sanskrit. Like RSJ, this
commentary also provides a Kalachakra interpretation, but as it is
written in verse and discusses more secret levels of meaning, it can
be difficult to decipher. It probably was intentionally cryptic, perhaps
to provide mnemonic verses to help a student recall the guru’s in-
structions, not to give a more general instruction. In several of the in-
stances of difference between NS and T1, even though the translators
chose the words used in T1, the meaning seems clearer if interpreted
according to the Sanskrit word found in NS. This does not necessari-
ly imply that the translation is deficient; there are good reasons to use

the words the students will say when they recite the root verses, espe-

Sanskrit titles of the Tibetan translations are given here as transliterations of how they
appear in the Tengyur, without changing the spelling or correcting sandhi.
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cially if they are expected to only study this text under the guidance of
a guru who has the transmission of these instructions.

What these differences in translation style demonstrate is that care
needs to be taken when reading the commentaries, especially when
there is no Sanskrit to compare. One must examine whether the
translator chose a word because it is the right word for the commen-
tator’s intent or just because it was inherited from an earlier trans-
lation. In many instances, it may not be clear, particularly when the

commentary does not provide extensive glosses.

The Commentaries Translated Into Tibetan

In the Tibetan Tengyur, the commentaries and other texts related to
NS are grouped according to which level of tantra they are classified
under. Thus the fifteen commentaries used in this study and the pro-
cess of translation are grouped in three different sections: the Ka-
lachakra, unexcelled (niruttara), and yoga tantra sections.

Five of the commentaries are classified as Kalachakra texts. In the
order they appear in the Tengyur and with their catalog numbers,
they include:

« Ravisrijiana: Amrtakanika-nama-arya-nama-sangiti-dibyani (D1395)
« Anupama Raksita: Amrta-bindu-prati-aloka-brtti (D1396)

« Narendrakirti: Aryamanjusri-nama-sangiti-byakhya-nam (01397)

« Pundarika: Aryamafjusri-nama-sangiti-tika-vimala-prabha (01398)

« Kalacakrapada: Aryamarijusri-nama-sangitisya-anusamsa-sabrtti

(D1399)
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These five texts are all found in volume Pha of the tantra section in
the Derge Tengyur. The first two of these have been discussed above.
Narendrakirti and Pundarika both also provide extensive glosses of
each word of the verses; both are also good, clear translations. Kala-
cakrapada’s commentary is a detailed explanation of the text of the
Benefits chapter only; it does not explain the verses. Kalacakrapada is
credited with being one of the first to spread the Kalachakra teach-
ings in the eleventh century, which would imply that his commentary
would be among the earlier Kalachakra commentaries, but Ravisri-
jiiana, as mentioned above, is sometimes dated to the tenth century,
which would imply that his commentary was earlier. All of these com-
mentaries can be considered middle or late Indian commentaries.
Three of the commentaries are found among the unexcelled tantra

texts in volume Tshi of the Tengyur:

« Vimalamitra: Namasangiti-vrtti-nama-artha-prasaka-karana-dipa-
nama (D2092)
« Garap Dorje: Aryamanjusri-nama-sangiti-artha-alokara-nama (D2093)

« Advayavajra: Aryamanjusri-namasangiti-tika-saranopika-nama (D2098)

The first two of these are, as mentioned above, among the earliest
commentaries, written in the eighth century. Vimalamitra’s commen-
tary was translated by Nyak Jiana and Nyang Tingngedzin; the colo-
phon to Garap Dorje’s commentary does not mention a translator.
Both Vimalamitra and Garap Dorje were important early Dzogchen
masters; Vimalamitra’s commentary is especially highly regarded in

the Nyingma tradition. Advayavajra is the eleventh century master
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better known in the Tibetan tradition by the name Maitripa, though
this commentary has not had as much influence as his other works.
The remaining seven of the fifteen commentaries are found among

the yoga tantra texts in volume Khu:

« Manjusrimitra: Namasamgiti-vritti (D2532)

« Vilasavajra: Aryanamasamgititika-namamantrarthavalokini nama
(D2533)

« Mafjusrikirti: Aryamanjusri-namasamgititika (D2534)

« Dawa Sangpo Drakpay Pal: Aryamanjusri-namasanggiti-brittinama
(D2535)

« Smrtijnanakairti: Jam dpal mtshan brjod kyi bshad "bum bzhugs (D2538)

« Umala Gawa: Aryamanjusri-namasanggiti-paricika (D2540)

« Dombiheruka: "Phags pa jam dpal gyi mtshan yang dag par brjod
pa’i grel pa bzhugs (D2542)

Manjusrimitra and Vilasavajra’s commentaries date to the eighth cen-
tury, as mentioned above. Manjusrikirti must have written his com-
mentary prior to the late tenth century, as it was translated by Rinchen
Sangpo (958-1055 ce). At 185 folios, it is the longest of these fifteen
commentaries — more than twice as long as its nearest rival, Vilasa-
vajra — and provides extensive glosses on each line of both the verses
and the Benefits chapter, as well as many quotations from the sutras.
The dates of Dawa Sangpo Drakpay Pal are not known; an online
search of the Tengyur returned no other works by him, and no other

information is readily available. Smrtijhanakirti was an Indian pandita
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most likely from the eleventh century, though different sources date
him earlier or later than that. He spent the last part of his life in Ti-
bet, mostly in the east, and translated many texts into Tibetan himself,
including his own commentary on NS as well as Vilasavajra. Though
the dates of Umala Gawa’s commentary are not known, the catalog of
the Tengyur recounts that the Sanskrit manuscript of Umala Gawa’s
commentary was brought to Tibet and kept in the Nedong Temple for
some time before it was translated by Shalu Lotsawa, likely in the late
fifteenth century. In his commentary on the three types of vows, Gor-
ampa describes this commentary as being in the tradition of Jianapa-
da.” Dombiheruka was an eighth- or ninth-century yogi considered
one of the eighty-four mahasiddhas in India, and his commentary is
therefore likely among the earlier works on NS.

In addition to these commentaries that are found in the Tengyur,
there is also a translation by Bande Kawa Paltsek of the early com-
mentary by Padmasambhava found in the Extensive Collection of Kama
as well as in a handwritten manuscript. This commentary is not in the
Tengyur, likely because it was kept as a sealed teaching as it interprets
NS according to the highest Ati teachings.” Later, it was included in
the collection of the Kama in order to preserve the text, though the
reading and teaching transmissions appear to have been broken. It

has also been used as a source for the comparative analysis here.

72 Gorampa, folio 158b.

73 As stated by the editor "Jigs bral ye shes rdo rje in the colophon to the text: gang ltar
mtshan brjod ‘grel pa “di nyid a ti’i spyi ti ltar du bkral ba’i gnad kyis gsang rgya che stabs
thun mong du ma grags pa’i tshig brgyud bka’ rgya ma’i khongs su bzhugs pa las/ Padama-
sambhava, p. 492.
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Analysis

When comparing the various editions and translations of the text, it
becomes clear that the verses are remarkably consistent among all
the sources. There are the same number of stanzas appearing in the
same order, and the differences within the lines are relatively minor
— the difference of a word or perhaps a couple of letters. Moreover,
the plethora of commentaries glossing almost every word makes it
possible to trace the variations in Tibetan sources to establish wheth-
er they are anomalies in the translation or derive from a difference in
the Sanskrit source.

The Benefits chapter is a different matter. The three Sanskrit
sources that include it (NS, NSi, and Minaeff) show somewhat more
variation than the verses, including different ordering of the text in
some passages. Moreover, fewer commentaries explain the Benefits
chapter, so there is less evidence on which to base any hypotheses
about different sources. For these reasons, this analysis will focus on
the textual differences found in the verses and only discuss the Bene-
fits chapter in more general terms.

The first step in the analysis of the verses was to compile a list of
the differences in the verses among the Tibetan translations. This list
only included differences in meaning — issues of grammar and style
in the Tibetan translations were disregarded. This list was further
whittled down by eliminating differences in translation that were due
to interpretation. For example, sarvasatvamahanago in v. 86 is trans-
lated as sems can kun gyi klu chen po// (“Great naga of all sentient

beings”) in T1 and PLT but as sems can kun gyi gtso bo che// (“Great
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eminent one of all beings”) in some versions of RS. As both inter-
pretations are reasonable translations of the Sanskrit,” this line was
removed from the list. After removing all such lines, there remained
twenty-one lines where the Tibetan translations differed in meaning.

This list was then compared against NS and the other Sanskrit edi-
tions of NS. Two of the twenty-one lines are matched by correspond-
ing variants in the Sanskrit sources and were thus removed from the
list. Sixteen of the remaining differences are found in all versions of
T1, one in DH only, and two in PLT.

Because one cannot discount the possibility that, no matter how re-
nowned the translators, these differences may have been mistakes in
the translation, the next step was to compare these lines with the four
Sanskrit commentaries, the fifteen commentaries in the Tengyur,
and Padmasambhava. As noted above, the different commentaries
and their translators treat the root differently, so it was necessary not
only to check what word was used but also to read the glosses critical-
ly to check which variant the gloss accords with more closely. In more
than a few cases, they are ambiguous and do not necessarily support
one version over the other.

Through this process, it became clear that the sixteen differences
found in T1 are consistently found in certain among the commen-
taries. Importantly, there is no variation in these lines in the vari-
ous Sanskrit editions; the differences only appear in Tibetan sources.

Therefore, if these variants are corroborated in the commentaries, it

74 One might argue that translating this as “great naga” is too literal and that it is better to
use the second meaning of a great eminent being, but both interpretations appear in differ-
ent Indian commentaries and thus must both be considered valid.
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would support the possibility that T1 was translated from a differ-
ent Sanskrit original. Thus, after reviewing the lines in question and
checking them in the commentaries, they were divided into three
categories: ten lines where there is clear evidence for the validity of
that reading in the commentaries, five lines where the variant is re-
flected in the sources but without clear corroboration of the mean-
ing, and one special case that merits separate discussion. The one
difference found in DH alone among the versions of the root is also
found in some commentaries and is thus included as a second special
case. The two differences found in PLT, though not strictly germane

to this translation project, will be discussed last.

Variants with Clear Support in the Commentaries

The ten lines in T1 that give the clearest evidence of a different San-
skrit original are those where the glosses in certain commentaries
confirm a difference in meaning that can only be explained by a dif-
ferent word in the Sanskrit. One of the clearest instances is verse
93b, where NS reads maundi (tonsure) while T1 leaves the Sanskrit
word munja (Brahmin cord) untranslated. When we look at the com-
mentaries, six (Dawa Sangpo Drakpay Pal, Manjusrikirti, Manjusrimi-
tra, Ravisrijiana, Umala Gawa, and Vilasavajra) clearly explain it as a
tonsure. Ravisrijhana, for example, reads, “Because he has shaved off
all afflicted thoughts, tonsure.”” Smrtijaanakirti here reads manju,

which seems to be a spelling mistake or scribal error, but glosses the

75 RSJs p. 66. sakalavikalpaklesamundananmaundi. RSJT p. 73a. nyon mongs pa’i rnam par
rtog pa mtha’ dag bzhar ba’i phyir mgo zlum mo//

« 161 ¢



RECITING THE NAMES OF MANJUSHRI

word clearly as meaning a tonsure. Thus seven of the commentaries
conform to the word maundi in NS.

The word munja appears in three commentaries — Dombiheruka,
Narendrakirti, and Vimalamitra — that clearly explain it as meaning
a cord. For example, Narendrakirti writes, “Munja means he wears a
Brahmin cord made of hair or grass that is braided well.”* Although
neither word appears in Anupama Raksita or Pundarika, both discuss
tying the crown, though the text in both seems corrupt, as Anupama
Raksita describes tying it in len tshar (blessed salt) and Pundarika de-
scribes tying it with a rtsa’t mu khyud (grass rim). Still, the meaning
of tying in both suggests a cord rather than a tonsure. Thus five of
the commentaries support the reading in T1. Three of the commen-
taries (Advayavajra, Garap Dorje, and Padmasambhava) do not gloss
the word. As the readings in NS and T1 both have clear support, it
seems relatively certain that this must have been a variation in San-
skrit manuscripts.

There are nine additional lines where the alternatives in NS and T1
both have clear support in the commentaries. To list them here, along

with which commentaries support which reading:

Verse 60c:

NS: prajiiabhavodbhavo "yonir

(The source of the prajna being, no birthplace)

76 Narendrakirti D1397, p. 162b. muny dza ni skra’am rtsa las lhas ma legs par byas pa’i
mchod phyir thogs ‘chang ba’o//
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T1: shes pas srid byung skye gnas med

(Emerged from existence by knowing, without birthplace)

In the Sanskrit sources, there is variation as to whether the word yonir
is negated with an avagraha or not, but since this is found in Sanskrit
sources, it is not of primary concern. The variation that is germane
here is whether the first word of the line is prajiia (shes rab) or shes
pas (by knowing). Dawa Sangpo Drakpay Pal, Mafjusrimitra, Ravisri-
jiana, Umala Gawa, and Vilasavajra all read shes rab, supporting NS.
Advayavajra, Dombiheruka, Garap Dorje, Narendrakirti, Padmasam-
bhava, Smrtijhanakirti, and Vimalamitra unambiguously support T1.
Narendrakirti explains shes pa as a contraction for shes rab, which in-
dicates that his version of NS did not use the full word prajiia. Anupa-
ma Raksita uses shes pa as in T1, but does not gloss it, and Pundarika’s
gloss is ambiguous. Manjushrikirti is unclear: he uses the word shes

pa but explains it as meaning shes rab.

Verse 92c:

NS: mahabhayarih pravaro

(The foe of great danger, most supreme)

T1: jig rten dgra ste rab kyi mchog

(The foe of the world, the most supreme)

Seven commentaries (Dawa Sangpo Drakpay Pal, Manjusrikirti, Man-
jusrimitra, Narendrakirti, Ravisrijnana, Umala Gawa, and Vilasavaj-

ra) clearly describe the meaning as great danger, matching NS. Five

+ 163 -



RECITING THE NAMES OF MANJUSHRI

commentaries (Advayavajra, Garap Dorje, Padmasambhava, Smrti-
jhanakirti, and Vimalamitra) unambiguously gloss the line as refer-
ring to the enemy of the world, as translated in T1. The remaining
three commentaries (Anupama Raksita, Dombiheruka, and Pundari-

ka) use the word ’jig rten (world) but are ambiguous.

Verse 97d:

NS: sitksmo bijam anasravah
(Subtle, the seed, the undefiled,)

T1: phra zhing zag med sa bon med//
(Subtle, seed-free, and undefiled,)’

This line is likely a variation in whether or not there is an avagraha,
here negating the word bijam (seed). Only three commentaries match
NS in glossing it without the negation: Ravisrijiana, Umala Gawa,
and Vilasavajra.” Ten commentaries (Advayavajra, Dawa Sang-
po Drakpay Pal, Dombi Heruka, Garap Dorje, Mafjusrikirti, Man-
jusrimitra, Narendrakirti, Padmasambhava, Pundarika, Smrtijiana,
and Vimalamitra) gloss the word sa bon (seed) in the negative — sev-
en as sa bon med matching T1, and three as sa bon bral. Anupama
Raksita is unclear. Here, T1 changes the word order, placing sa bon

med at the end of the line, presumably for better scansion.

77 The Tibetan text here alters the word order, possibly to fit the rhythm of the meter better.
The translation matches the Sanskrit order.

78 In VWV, the verse is presented in the negative, but the commentary clearly glosses it in
the affirmative.
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Verse 103d:

NS: klesavyadhimaharipuh

(Great enemy of affliction and illness)

T nad do cog gi dgra bo che//

(Great enemy of all illnesses)

Four commentaries match NS — Anupama Raksita, Ravisrijiiana,
Umala Gawa, and Vilasavajra. Another five — Dombiheruka, Padma-
sambhava, Pundarika, Smrtijhanakirti, and Vimalamitra — give un-
ambiguous support to T1. Advayavajra, Dawa Sangpo Drakpay Pal,
Manjusrimitra, Manjusrikirti, and Narendrakirti are ambiguous in
that they gloss nad (illnesses) as meaning the afflictions but phrase it
in a way that does not necessarily imply that affliction is a quotation
from the root, at least in the Tibetan translation. They could thus be

read as supporting either NS or T1.

Verse 106a:

NS: sarvabuddhamaharaja
(The great king of all the buddhas)
T1: sangs rgyas kun gyi gzi brjid che//
(Great brilliance of all the buddhas)

Five commentaries support NS by clearly glossing the line as refer-

ring to a great king: Anupama Raksita, Manjusrikirti, Ravisrijiana,

Umala Gawa, and Vilasavajra. Smrtijnanakirti uses gzi brjid when
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quoting the root it but glosses it as referring to a king. The remaining
nine commentaries (Advayavajra, Dawa Sangpo Drakpay Pal, Dombi-
heruka, Garap Dorje, Manjusrimitra, Narendrakirti, Padmasambha-

va, Pundarika, and Vimalamitra) support the reading in T1.

Verse 110b:

NS: buddhasamgitidharmadhrk
(Who holds the dharma the buddhas recite)

T1: sangs rgyas ‘gro ba’i chos ‘dzin pa//
(Holding the buddhas’ dharma for beings)

Anupama Raksita, Pundarika, and Ravisrijiana — all commentaries
with the Kalachakra interpretation — clearly support NS. The five
commentaries by Manjusrimitra, Narendrakirti, Padmasambhava,
Vilasavajra, and Vimalamitra confirm T1 by using the word gro ba
and clearly glossing it with this meaning. The remaining commen-
taries (Advayavajra, Dawa Sangpo Drakpay Pal, Dombiheruka, Garap
Dorje, Manjusrikirti, Smrtijianakirti, and Umala Gawa) all use the

word ‘gro ba but are slightly ambiguous in their explanations.

Verse 124b:

NS: sunyataratir agradhih

(With passion for emptiness, foremost mind)

T stong pa nyid dga’ ‘dod chags blo//

(With passion for emptiness, passionate mind)
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This is likely a slight difference of spelling in the Sanskrit — the dif-
ference between sunyataratir agradhih or sunyatarati-ragadhih. Four
— Manjusrimitra, Ravisrijiana, Umala Gawa, Vilasavajra — clearly
support NS. T1 also has clear support in six: Dombiheruka, Naren-
drakirti, Padmasambhava, Pundarika, Smrijnanakirti, and Vimalami-
tra. Anupama Raskita uses both words and is thus ambiguous. Ad-
vayavajra, Dawa Sangpo Drakpay Pal, and Garap Dorje use the word
‘dod chags but do not gloss it and are thus also ambiguous. Neither

word is used or glossed in Manjusrikirti.

Verse 134ab:

NS: ameyabuddhanirmana kayakotivibhavakah

(Who issues countless tens of millions / Of the buddhas’

nirmanakayas)

T sangs rgyas kun gyi sprul pa’i sku/ /bye ba dpag med ‘gyed pa po
(Who issues countless tens of millions / Of all the buddhas’
nirmanakayas)

Here, T1 includes the word kun (all) that has no equivalent in the
Sanskrit. It is clearly absent from three commentaries (Ravisrijiiana,
Smrijhanakirti, and Vilasavajra) but likewise it is clearly glossed in
two (Narendrakirti and Padmasambhava). Nine commentaries (Anu-
pama Raksita, Dawa Sangpo Drakpay Pal, Dombiheruka, Garap Dor-
je, Manjusrikirti, Manjusrimitra, Pundarika, Umala Gawa, and Vima-
lamitra) are ambiguous in that they cite the word in the root but do

not gloss it. Advayavajra does not comment.
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Verse 138b:

NS: vijnanartho nirodhadhrk
(Who holds the cessation of objects and mind)

T rnam shes don ni ‘gag par byed//

(Who stops the consciousnesses and objects)

In the Tibetan translation, only Vilasavajra clearly supports NS. Even
though RSJr matches T1, RS]Js clearly reads dhrk, so this is a clear in-
stance of the translation inheriting the difference from T1. Eight com-
mentaries — Advayavajra, Anupama Raksita, Dawa Sangpo Drakpay
Pal, Dombiheruka, Manjusrikirti, Manjusrimitra, Padmasambhava,
and Umala Gawa — match T1 and clearly gloss the meaning of ces-
sation. In particular, Umala Gawa clearly confirms that there were

different Sanskrit versions:

Because it brings realization that the suchness of knowing
and the known are nonarising, it “stops the consciousnesses
and objects.” It is also seen to be read as “holds the cessation.”

That is easy to understand.”

Four commentaries match T1 but provide no gloss: Narendrakirti,

Pundarika, Smrtijhanakirti, and Vimalamitra. Garap Dorje quotes the

9 Umala Gawa D2540, p. 203a-b. shes pa dang shes bya’i de kho na nyid skye ba med pa
nyid du rtogs par byed pas na rnam shes don ni ‘gog par byed pa’o//'gog pa ‘chang zhes klog
pa yang mthong ste de ni go sla’o//
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root as gag pa med (unceasing), which might be in error, for his gloss
explains it as referring to cessation, matching T1.

In all nine of these lines, different commentaries clearly support
both readings. Some commentaries match either NS or T1 in all or
most of the instances. Ravisrijhana matches NS in all nine, Vilasava-
jrain eight, and Umala Gawa in six. Padmasambhava and Vimalakirti
support T1 in all nine lines, Narendrakirti supports it in eight, and
Dombiheruka in six. Advayavajra and Garap Dorje support T1 in five
lines, are ambiguous in or do not gloss three lines, and do not support
NS in any lines. Pundarika and Smrtijianakirti support T1in five lines
and NS in three and one line, respectively and are ambiguous in the
others. The remaining commentaries (Anupama Raksita, Dawa Sang-
po Drakpay Pal, Manjusrikirti,and Manjusrimitra) are more evenly ba-
lanced between the two. Anupama Raksita has more ambiguous lines

than any other commentary; he guards his secrets closely.

Potential Difterences in the Original Sanskrit

There are a further five lines where the variants in T1 appear in seve-
ral of the commentaries but are not specifically glossed, making it
difficult to determine whether it was a difference in the Sanskrit or
whether it was a matter of interpretation or even error. The first in-

stance is one of omission. Verse 6ab of NS reads:

pranamya natham sambuddham bhagavantam tathagatam /

(Bowed to the Protector, the Perfect Buddha, the Bhagavan, the
Tathagata)
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T1 leaves out any equivalent for the word natham (protector) and or-

ders the epithets differently:

de bzhin gshegs pa bcom ldan “das//
rdzogs sangs rgyas la phyag ’tshal nas//
(Prostrated before the Tathagata,
The Bhagavan, the Perfect Buddha)

There are a few possible explanations. There may have been a lacuna
in the manuscript the translators worked from, but that should have
been obvious because of the meter. Or perhaps the line was phrased
differently in that manuscript, omitting the word natham and refor-
mulating the rest of the line to make it fit the meter. Lastly, it may
have been an omission by the translators. In the absence of other evi-
dence, none of the three can be ruled out.

The Indian commentaries do not add much clarity. Four (Man-
jusrimitra, Smrtijhanakirti, Umala Gawa, and Vilasavajra) include the
word mgon po for natham, but the remainder do not. In at least one of
those that do not gloss mgon po — RSJt — this is definitely an omis-
sion on the part of the translators, for it is clearly glossed in RS]Js. But
for the other commentaries where there is no Sanskrit to compare, its
omission could either be due to its absence in the original or due to
an omission by the translators, and there is no way to definitively say
which. In Padmasambhava, which glosses each word of this stanza in
depth, the absence of mgon po is suggestive of its absence from the
original, but not conclusive. Thus there is at least some possibility

that the line may have been formulated without the word natham in
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the Sanskrit manuscript used by the early translators and some of the
Indian commentators.
There are another four differences in T1 that are similarly incon-

clusive. To describe them in brief:

Verse 54a:

NS: samsaraparakotisthah

(Who dwells on samsara’s other side,)

T1: ’khor ba’i pha rol mthar son pa//

(Who has crossed to samsara’s other side,)

Most of the commentaries match T1 in translation, but it seems that
several of them may have inherited this from T1 without it necessar-
ily matching the Sanskrit original. This is clearly so in Ravisrijiana,
where the word sthah (dwells) in RSJs is translated son (has gone or
has crossed) as in T1. The only commentary where word is glossed in
the sense of going or reaching is Padmasambhava, but even its gloss

is inconclusive.” Advayavajra and Umala Gawa do not mention the

word in question.

80 “Crossed to the other side: the instructions on nonarising make one reach the other side
of nonabiding nirvana.” pha rol mthar son pa zhes pa/ skye ba med pa’i gdams ngag gis/ mi
gnas pa’i mya ngan las ‘das pa’i mthar son par byed pa’o// Padmasambhava 1982, p. 331.
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Verse 76b:

NS: trailokyaikavaro® mahan

(Great single sound of the three worlds)

T ’jig rten gsum na sgra gcig paj/
(The single sound of the three worlds)

Mahan (great) in the Sanskrit is not translated. As with line 6b, its ab-
sence in Padmasambhava, which carefully glosses almost every word,

is suggestive but not conclusive.

Verse 82c:

NS: nathas trata trilokaptah

(“The guardian refuge the three worlds trust,’)
T1: mgon skyabs jig ten yid gtsugs pa//

(The guardian refuge the world trusts,”

Tri (three) in the Sanskrit is not translated. Again, the absence in Pad-

masambhava is suggestive.

Verse 96b:

NS: sreyo niryanam antakah

(On the verge of the excellent emancipation)

81 Here, varo in NS seems to be a mistake for ravo, which appears in the other Sanskrit
sources and matches the explanations of the commentaries.
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T1: legs par mya ngan ‘das dang nye//

(On the verge of excellent nirvana)

Niryanam (emancipation) is translated as the synonymous mya ngan
‘das (nirvanam, nirvana). This might be due to a slight spelling differ-
ence in the manuscripts, or it might be a case of the translators using
a synonymous word that fits the meter better.

In none of these lines do the commentaries provide conclusive ev-
idence of what the originals might have been. But the distribution of
whether a given commentary matches NS or T1 is similar to the dis-
tribution in the clear differences discussed above. Garap Dorje and
Vilasavajra are most likely to match NS, while Dombiheruka, Man-
jusrikirti, Narendrakirti, Padmasambhava, Pundarika, and Vimalami-
tra are most likely to match T1. The other commentaries fall in the

middle but generally are more weighted to T1.

The Two Special Cases

There are two additional differences between NS and T1 that mer-
it more detailed discussion. The first is line 29a, where NS reads
mahaprano (great life-breath) but T1 (and most later translations as
well) reads khong nas byung ba (born from within). Several of the In-
dian commentaries specifically explain the term with this meaning.
One of the clearest is Advayavajra’s gloss, “Since it is born from with-
in, it is prana.”®” This echoes the explanation from Sanskrit grammar

and linguistics, where it is generally said that the Sanskrit letter a is

82 Advayavajra D2098, p. 103b. khong nas 'byung bas na srog go//
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produced by breath from the chest without depending upon the ar-
ticulation of the tongue, lips, palate, and so forth, and thus it is inher-
ent in all consonants — without the breath, they cannot be sounded.
In this way, this choice of translation could be seen as a translation of
the meaning of the term, rather than a literal rendering.

When we look at the commentaries in the Tengyur, in four (Naren-
drakirti, Pundarika, Ravisrijiana, and Umala Gawa), it is fairly clear
that the Sanskrit must have been mahaprano, and for Ravisrijiana, this
is confirmed by the Sanskrit. The translation of Vilasavajra reads khong
nas byung ba, but the Sanskrit confirms it should be mahaprano. Sev-
en (Advayavajra, Anupama Raksita, Dawa Sangpo Drakpay Pal, Dom-
biheruka, Garap Dorje, Mafjusrimitra, Pundarika, and Smrtijnanakir-
ti) follow the early translators’ lead and translate it as khong nas byung
ba (born from within), but they do not provide conclusive glosses and
either understanding would make sense. In other words, they do not
conclusively confirm either that the original was or was not mahaprano.
But two of the commentaries in the Tengyur, Vimalamitra and Man-
jusrikirti, focus their explanation on the arising or production of the
phoneme, suggesting that “born from within” might make more sense.

Vimalamitra explains it as meaning naturally or self-arising:

Other letters depend upon the teeth, tongue, lips, upper
palate, and so forth, but a does not depend on them. As it is
born from within as self-arising, it is the greatest among the

letters.””

83 Vimalamitra D2092, 10b. yi ge gzhan ni so lce mchu dang yar rkan la sogs pa rnams la
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Manjusrikirti’s mention of the effort it takes to produce the sound,
though on the surface the opposite of Vimalamitra’s interpretation,

also focuses on the arising of the sound:

As it is spoken with great effort, it is born from within — the

letter a.*

Padamasambhava also emphasizes the aspect of arising, but des-

cribes it on a deeper level than either Vimalamitra or Manjusrikirti:

Born from within, because it is from within the essence, the
dharmata. Born, as it is the diverse play of luminosity, energy,

and rays."

Both Vimalamitra and the Padamasambhava were translated at about
the same time as T1 and seem to be based on a similar version of the
text. In this light, it seems that there is some possibility that the early
translators had a manuscript with a different word than mahaprano.
Moreover, meaning translations of words or phrases that diverge so
far from the standard translation terminology or the literal meaning
are rare in the Tibetan translations of Buddhist texts. There are no

other examples in NS, and one has to search hard for them in other

rag lus la/ a ni de rnams la rag ma lus te/ khong nas rang ‘byung du *byung bas yi ge rnams
kyinang na dam pa’o//

84 Mafjusrikirti D2534, p. 133a. bad pa chen pos brjod pa na khong nas byung ba ste yi ge
a’o//

85 Padmakara 1982, p. 287. khong nas byung ba ni snying po chos nyid ma’i khong nas so//
‘byung ba ni‘od gsal rtsal zer rol pa sna tshogs so//
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literature as well. The other translations of Bande Kawa Paltsek, cre-
dited as one of the translators of T1,”" contain few if any such instanc-
es where there is such a meaning translation that diverges so much
from the Sanskrit. Thus given the general Tibetan translation style
and methods, and Kawa Paltsek’s style in particular, a meaning trans-
lation such as “born from within” seems unlikely — it seems they
would have been more likely to use the standard translation of srog if
the original said prana. In the absence of the Sanskrit manuscript the
early translators used, it is impossible to make any conclusive judge-
ments, but there seems to be a good possibility that the original for
this passage may well have been something other than mahaprano
that could reasonably be translated as khong nas byung ba or “born
from within.”

For the translators of the commentaries, however, the situation
was different. Many of the commentaries were translated during the
New Translation period that started in the tenth century, a time when
Reciting the Names was already well-known and well-loved in Tibet.
When a significant portion of the audience for the commentary al-
ready knows the verses by heart, it is reasonable to use the existing
translation as is, without changing lines such as this one where there
are discrepancies, in particular when it works with the meaning as
explained in the commentaries, as it mostly does in this instance.

The second special case is found, among the translations of the

root, only in DH. It occurs in verse 2b, where DH and a few com-

86 Here | mention Bande Kawa Paltsek and not Chokro Luyi Gyaltsen solely because | am
more familiar with his other translations (particularly of Vasubandhu’s Treasury of Abhidhar-
ma and related texts) than with Chokro Luyi Gyaltsen’s.

<176 -



VARIANTS IN THE SOURCES

mentaries read padma rgyas ‘dra’i gdan la bzhugs (His seat a lotus in
full bloom) instead of the line padma rgyas ‘dra’i zhal mnga’ ba (His
face a lotus in full bloom) found in other Tibetan translations.”’ In
the Sanskrit, this would be a difference of only one letter — a na if it
means face (kamalananah) or a sa if it means seat (kamalasanah). This
difference is also found in three of the commentaries in the Tengyur
(Advayavajra, Anupama Raksita, and Narendrakirti) as well as in Pad-
amasambhava. Narendrakirti explains that the text reads nanah but
that according to his guru, the first na should be read as a sa, giving
asanah or seat, when the sandhi of kamala and asanah is taken into
account.”” This suggests that the version of the root that he and his
guru based their interpretation likely had a na, not a sa. Advayavajra,
Anupama Raksita, and Padamasambhava, however, comment on the
meaning as seat without mentioning the alternate meaning of face at
all. It is also curious that Padamasambhava’s commentary would dif-

fer in this line from the translation he helped edit.

The Two Variants in PLT

Although PLT is the closest Tibetan translation to NS, they do not
match exactly, as there are two lines where PLT and NS diverge in
meaning. The first is in 82¢c, where Pang reads, mgon skyob ’jig rten gsum
khyab pa (“Protector and guardian who pervades the three worlds”)
as compared to the nathas trata trilokaptah (“The guardian refuge the

three worlds trust”) in NS. The second is in line 160b, which reads

87 Itis phrased slightly differently in PLT but has the same meaning.
88 folio 129b. na na’i don ni Asa na ste ‘dir bzhugs par ‘dod do//
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buddhahasa namo namah (“Laugh of the buddhas, I bow and prostrate”)
in NS but sangs rgyas snang la phyag ‘tshal dud (“Light of the buddhas,
I bow and prostrate”) in PLT. As Pang Lodr6 Tenpa was one of the
great Tibetan grammarians and masters of Sanskrit, it is unlikely that
these are mistakes. The second in particular would have only required
a difference of one letter in the Sanskrit manuscript — a bha in place
of the ha in hasa.” Though these two variants do not bear directly on
the main questions that motivated this study, they do give further evi-
dence of the variety in the Sanskrit manuscripts of NS and its com-

mentaries that made their way into Tibet over the centuries.

Differences in the Benefits Chapter

While the verses offer clear evidence of different versions of NS and
how they carry over into the commentaries, a comparison of differ-
ent versions of the Benefits chapter is less revealing. One important
factor is that not all the sources (especially the commentaries and Ti-
betan translations) include the chapter. Minaeff, Mukherji, and NS
include it in full, as does Banarsi Lalah’s edition of RS]Js. Ravisrijiia-
na’s commentary is only partial, but Vibhaticandra (whose commen-
tary seems not to have been translated into Tibetan) gives a complete,
clear gloss of the entire chapter. In the Tibetan sources of the root
text, the complete Benefits chapter is included in DH, the Pukdrak

version of RS, and PLT. It is missing, however, in the other editions

89 PLT’sreading of this line is given some support in Padmasambhava, which describes the
smile as the Buddha’s light rays illuminating reality (sangs rgyas kyi ‘od zer gyis don rab tu
gsal thing bzhad pa). Padmasambhava 1982, pp. 476-77.
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of T1 and Shalu. The commentaries in the Tengyur are not as much
help, as most do not explain the Benefits chapter. Mafjusrimitra
gives a brief synopsis of it and Ravisrijiana a partial commentary, but
only two — Kalacakrapada’ and Manjusrikirti — gloss every phrase.
Thus Kalacakrapada, Manjusrikirti, and Vibhuticandra’s are the best
sources for this chapter.

Even without analyzing them in detail, it is clear that the different
sources for the Benefits chapter show greater variation than is seen in
the verses. Among the Sanskrit versions, Minaeff and NS seem clos-
est to each other; Mukherji and NSL are different from those two and
from each other. Likewise the Tibetan sources also diverge more than
the verses do. DH is just slightly shorter than the later sources includ-
ing Manjusrikirti, Kalacakrapada, and PLT. The PLT version in par-
ticular is very similar to NSt. The differences are mainly in the speci-
fics — the chapter is generally similar in all versions. Some passages
are a bit longer in one version and a bit more concise in another. In
the fourth chakra in particular, several sentences appear in different
orders in the different versions.

In short, the differences in the Benefits chapter are more exten-
sive than in the verses and the sources for checking them fewer, so it
is more difficult to engage in the same type of analysis as performed

above on the verses. Though a deeper textual analysis of this chapter

90 Unfortunately, the Tengyur edition of Kalacakrapada’s commentary is missing a long
passage in the fourth chakra, as if one folio was missing or skipped when the manuscript
was copied at some point. To compound the problem, this is in the passage where there
are the greatest differences between the various editions and where this source would have
been most useful.
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is outside the parameters of this translation project, it may be of in-

terest to other scholars.

Patterns and Implications

Leaving aside the Benefits chapter, when we look at the distribution
of which commentaries corroborate which variants in the verses, we
can see that certain commentaries support either NS or T1 in all or
most of the sixteen variants in T1, and some are more evenly balanced
between the two, though they generally tend to be weighted more to-
ward T1 than to NS. This latter group also tends to have a higher num-
ber of lines where they either are ambiguous or do not gloss the text

and are thus inconclusive. The distribution is shown in Figure 1 below.

Commentary NS T1 Inconclusive
Advayavajra 0 9 7
Anupama Raksita 3 8 5
Dawa Sangpo Drakpay Pal 4 8 4
Dombiheruka 0 12 4
Garap Dorje 0 12 4
Manjusrikirti 4 7 5
Maifjusrimitra 7 6 3
Narendrakirti 2 12 2
Padmasambhava 0 15 1
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Commentary NS T1 Inconclusive
Pundarika 2 10 4
Ravisrijhana 16 0 0
Smrtijnanakirti 4 9 3
Umala Gawa 12 2 2
Vilasavajra 14 2 0
Vimalamitra 0 14 2

Figure 1: Support for NS and Tt in the Fifteen Commentaries

Here, Ravisrijhana and Vilasavajra match NS in all or all but one of
the lines, while Umala Gawa also supports it in a majority of lines.
Padmasambhava and Vimalamitra match T1 in all or all but one of
the lines, with Advayavajra, Anupama Raksita, Dombiheruka, Naren-
drakirti, Pundarika, and Smrtijianakirti also tending more toward it
but having a higher number of inconclusive lines. When the sixteen
variants are separated into the two sets of nine with clear support and
five less clear (the four potential differences and first special case dis-
cussed above), we see a similar distribution — the commentaries that
match or tend toward NS or T1, when considered in aggregate, also
fall into the same distribution for both the variants with clear support
and the potential differences. This seems to support that the poten-
tial differences may well have been features of the original Sanskrit
manuscripts. It is also worthy of note that several of the commen-
taries (Dawa Sangpo Drakpay Pal, Garap Dorje, Manjusrikirti, and

Manjusrimitra) show a more even balance between NS and T1, which
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suggests that there was a degree of variety in the manuscripts used by
the Indian commentators and Tibetan translators.

One could look at NS and T1 as the two poles at either end of the
continuum of variation, two different streams of transmission of NS
that are both corroborated by the commentarial tradition. The trans-
mission of NS has continued from at least the time of Vilasavajra in
the eighth century to the present, first in the Sanskrit tradition and
later in Tibetan,; it remains particularly strong among the Newari Bud-
dhists of Nepal. The Sanskrit transmission of T1, in contrast, proba-
bly continued in some form through the time of Narendrakirti and
Pundarika, whose commentaries both include most of the variants,
but seems to have been broken since. But it has flourished in Tibet
since the late eighth century and exerted a strong influence on the Ti-
betan traditions of the study and practice of Reciting the Names of Man-
jushri, with the textual variations that characterize it becoming part
of the Tibetan interpretative tradition. Both are important traditions
that should be preserved, but in a translation project, it is necessary
to choose one of the two to present as the main text, and T1 has been

chosen here because of its significance in the Tibetan tradition.
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